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ALEXANDER OF APHRODISIAS IN THE KINDI-
CIRCLE AND IN AL-KINDI’S COSMOLOGY

SILVIA FAZZO AND HILLARY WIESNER

~“How do the heavenly bodies physically affect the sublunary

world?”

On this topic, similar accounts can be found in four groups of
texts: (1) a few fragmentary statements in Aristotle; (2) Greek
works of the Aristotelian commentator Alexander of
Aphrodisias (fl. ca. 200 A.D.); (3) Kindi-circle Arabic versions of
the same writings; and (4) the cosmological works of al-Kindi.

Across the centuries of transmission and transformation of
Aristotle’s thought, we observe a gradual expansion from latent
possibilities introduced by his own partial or allusive state-
ments, to philosophical justifications of celestial influence in
the Greek writings of Alexander, to more specific astrological
models in the Kindi-circle’s Arabic Alexander, which al-Kindi
himself reworks with further astronomical and astrological
details. In fact, this is a subject on which al-Kindi’s cosmology
relies exp11c1t1y on Alexander, or better, on the transformed
Alexander.

But the relationship was circular. While the Kmdl—cu'cle s
Alexander was closely followed by al-Kindi on certain pomts al-
Kindi exerted a reciprocal influence on the Arabic Alexander,
who was largely a product of his own group of translators.

On this subject, as on so many others, Alexander did not give
an account independent from Aristotle’s doctrine. In order to
appreciate the development of Aristotle’s incidental and incom-

" This article arises from research we did together at the Warburg Institute of the
University of London during the spring of 1992. We discussed every point together;
nevertheless, S. F. is more responsible for the section on Greek sources and on the
transformed Kindi-circle Alexander, whereas H. W. is more so for the section on al-
Kindi, and translations and quotations from Arabic are hers, including the Kindi-cir-
cle versions of Quaeshones 2.8 and 2.19 from MS Istanbul, Millet Library, Carullah
1279, 32 ff. which we give here as an Appendix (p. 000). We have been generously
helped by M. Aouad, Ch. Burnett, R.W. Sharples, N. Webb, and F.W. Zimmermann.
To them and to the whole Warburg Inst1tui:e and its director Nicholas Mann we are
enormously grateful. .
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plete treatment of these matters, we may recall here the texts
Alexander uses most: _

De generatione et corruptione I1.10, 336al15-337a33 most
clearly states that, of the two basic movements of the heavens,
the first, i.e. the regular movement of the sphere of the fixed
stars, is in itself the cause of continual movement on earth,
whereas the other, the motion on the ecliptic, because of its
obliqueness is able to draw the cause of generation (i.e. the
sun) closer and to take it further away, so that a balance and an
alternation may be possible between generation and corrup-
tion. This second movement has been established by God for
the sake of the preservation of the species of living things
through the eternal cycle of generation and -corruption.
Significantly, the other planets are not mentioned by Aristotle.!

Incidental remarks on these same points of obliquity and
double movement can be found also in Phys. I1.2, 194b13 and
Met. XI1.5, 1071a15-16; further important cosmologlcal details

are given, although in a rather cryptical way, in Mez. XIL6,
1072a10-18. y

A different and very relevant point is stated in the first book
of the Meteorologica. Here Aristotle says that the first principle
of movement for the sublunary elements are the heavenly
movements, since they govern the sublunary elements by corn-
tact (339a21—32)2 and affect differently each one of them accord-

' There are two related and very helpful articles by John North on this subject:
" “Celestial Influence - The. major premises of astrology,” in P. Zambelli (ed.),
Astrologi hallucinati (Berlin and New York, 1986), pp. 45-100, reprinted in J.D.
North, Stars, Minds and Fate (London 1989), pp. 243-98; and “Medieval concepts of
celestial influence: A survey,” in Patrick Curry {(ed.), Astrology, Science and Society
(Woodbridge, Suffolk and Wolfeboro, 1987), pp. 5-17.

? The heating, explains Aristotle, is not due to a hot quality of the heavenly bodies,
but to the movement and the contact together: “the circular motion (...) dissolves
and inflames by its motion whatever part of the lower world is nearest to it, 340b10-
14, on the same topic see al-Kindi, On the Proximate Efficient Cause [in Rasa’il al-
Kindr al-falsafiyya, ed. Abii Rida, 2 vols. (Cairo, 1950-53)], vol. I, p. 223, lines 16 ff.:
“It was advanced in the physmal discussions that movement produces heat in the
elements and what is compounded from the elements, by accepted arguments. The
elements therefore receive the influence either through movement or through con-
tact (bi-al-mumassa). That which is touching the last of (the elements) ig neither hot
nor cold nor moist nor dry; therefore they receive through contact with him only the
influence of movement. That which is touching [the last of the elements] varies with
the [heavenly] bodies, their movement and position, because some of them are
greater and some smaller and some slower and some faster and some more distant
and some closer and on account of all of the terminations of the [heavenly] bodies, in
speed and slowness ~ when it is ascribed to the essence [of the heavenly bodies] -
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ing to their proximity: they act first on the space which is
directly in contact with them (fon geitnionia malista topon,
338b21-22), where we find the dry and hot element called fire,’
and then: on the air which is below the fire, and so on. In that
way, the heavenly power is the efficient cause of sublunary
phaenomena.

These statements are rather fragmentary; in no way do they

“amount to an integral theory of the dynamic interaction

between the heavenly and the sublunary bodies.

In order to understand from an historical point of view the
character of Alexander’s elaboration of these few passages, one
should keep in mind that one of the main concerns of our com-
mentator was to address philosophically a number of questions
current in his day about fate (in the two treatises Peri
heimarmenes pros tous autokratoras, i. e. the so-called De fato,
and in the shorter Peri heimarmenes = Mantissa XXV), provi-
dence (in his Peri pronoia and in other shorter treatises, like
Quaestiones 1.25 and 2.19), and the power exerted by the stars
(Quaestio 2.3). His tendency is to complete and update
Peripatetic philosophy, since Aristotle never used the words
heimarmene and pronoia in the sense in which Alexander, who
follows the usage of his contemporaries, does.

Alexander does his best to formulate a theory compatible
with Aristotle’s outlook, and then to show such a theory as
implicit in Aristotle’s texts. N

Alexander’s treatments of pronoia and fate show strong simi-
larities. We may take the main lines of the incipit of the Peri
pronoias from the faithful and diligent arabic version of Abt
Bishr Matta ibn Yanus called Fi al-inaya (On Pronoia), in
which the Peri pronoias is best preserved:*

and in height and lowness and distance and closeness. We find the things which
effect heat in other things by movement do so more intensely whenever they are
large, close, fast, and low. Therefore the cause of the genesis of heat in the elements
is from the first element moving over them ... (etc.).”

s Aristotle calls this either fire or “a sort of fire” (hoion pyr, 340b 33) but says that
the name of “fire” is not totally appropriate, for fire is strictly speaking “the ebulli-
tion of a dry exhalation” (341b21); see R.W. Sharples, “The school of Alexander?,” in
R. Sorahji (ed.), Aristotle Transformed (London, 1990), pp. 83-112, esp. pp. 98-9.

* Aba Bishr Matta’s translation is edited together with the Kindi-circle translation
by H.-J. Ruland, Die arabischen Fassungen von zwei Schriften des Alexander von
Aphrodisias: Uber die Vorsehung und Uber das liberum arbitrium, diss.
(Saarbrucken, 1976). Like Ruland, we call Abd Bishr Matta’s translation D18 and
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Of ‘those who philosophised on the subject of pronoia and who have con-
veyed to others a certain knowledge about that, some of them claimed that
(...) the term pronoia is empty, without meaning, because there is no thing
that is originated whose origination arises from the view of God and his
reflection (...) [whereas others] claimed that nothing which comes to be

arises without pronoia and that everything is filled with God and he pene- -

trates all the things which exist. (p. 1.5-11, p. 5.1-3 Ruland; cf. Grant frgm.
3, first part) :

Later in this text, Alexander will say that the common opinion
of men is sufficient to demonstrate that gods exist and that
they are ensouled and rational (p. 51 Ruland), and will stress
that the real problem is to know what is their pronoia and how
extensive it is, according to Aristotle (p. 58 Ruland).

This can be compared with the way the treatise Per:
heimarmenes = Mantissa XXV starts, which is also very similar
to the beginning of the major treatise Peri heimarmenes pros
tous autokratoras after the exordium and dedication (p. 165.14
ff. Bruns).® '

Concerning fate it is worth considering what it is and in which of the things
that are [it is located]. That fate is something is sufficiently established by
the common conception of men (...). Anaxagoras is not deserving of credence

the Kindi-circle translation D15, following their numbering in Dietrich’s list of pre-
served Arabic translations of Alexander’s works in A. Dietrich, “Die arabische
Version einer unbekannten Schrift des Alexander ven Aphrodisias iiber die
Differentia specifica,” Nachrichten von der Akademie der Wissenschaften in
Géttingen, phil.-hist. Kl. (1964): 85-148. Some Greek fragments of Alexander con-
cerning providence are preserved apud Cyril of Alexandria and published by RM.
Grant, “Greek literature in the treatise ‘De Trinitate’ and Cyril ‘Contra Julianum’,”
Journal of Theological Studies, 15 {1964): 265-79. Four of these correspond to pas-

" gages of Abid Bishr Matta’s translation, and support its authenticity. Others may
well have had a different source. I intend to write about this elsewhere [S. F.]. On
the earlier version of Alexander’s Peri pronoias made in the Kindi-circle, see below,
p. 11 ff.

5 On the introduction of the latter, see the subtle analysis of J. Mansfeld,
“Diaphonia in the argument of Alexander De fato Chs. 1-2,” Phronesis, 33 (1988):
181-207, who also compares it with the incipit of Peri pronoias. See also ibid., p. 181
n. 4 a discussion on the authenticity of Mantissa XXV. I do believe that this should
be regarded as authentic, and none of the arguments advanced until now appears
strong enough to prove the opposite; the quality and the style of writing and also the
content of Mantissa XXV are such as one would expect from a genuine work of
Alexander. I hope to write about this elsewhere [S. F.]. Anyway, since the section we
quote from Mantissa XXV is very similar to a corresponding one in De fato (whose
authenticity is not questionnable), this problem does not touch directly on our point
here.

[ |
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when he testifies against the common belief; for he says that fate is not any-
thing at all, but that this term is an empty one. But as to what it is and in
e what [it is located], the common conception of men is no longer sufficient to
e indicate this. For they cannot agree either with each other or with them-
selves about this. For they change their opinion concerning fate with the
s times and the circumstances. At one time they posit fate as something unal-
terable and inescapable and place all things that are and come to be under
it; at another one can hear them often speaking of what is contrary to fate
_and of what is contrary to destiny. (179.25-180.3, trans. R.W. Sharples,
Alexander of Aphrodisias On Fate (London, 1983), p. 106.)

Then, speaking about fate, Alexander applies it to the fortunes
e of individuals and says that its cause is also the cause of nature,
and that this cause is the circular movement (periphora) of the
heavenly bodies (169.23-25 Bruns). In the Peri pronoias he
specifies that providence is general; it preserves species and is
not concerned with individuals. But the efficient cause of both
is the same: the heavenly bodies, their movements and their
dynameis administer providence and fate (although Alexander
never defines their relationship explicitly). '

Another common feature of these treatises (the two on fate
and the one on providence) is that they pay considerable atten-
tion to.the opinion of other philosophers, in order to show the
G superiority of Alexander’s own doctrine, whose intention is to

reconcile Aristotelian orthodoxy and factual evidence. For every
2 point of his own doctrine, however, Alexander gives a rational
i argument.

This is even more true of Alexander’s other treatments of the
subject of providence: for they, as the Greek title of the collec-
tion Aporiai kai lyseis® in which they are preserved suggests,
are marked by a strong aporetic character. We call them
Quaestiones. Among these we have several texts on pronoia.’
One of them, Quaestio 1.25, is very relevant in itself’ but does
not seem to have been translated in the Kindi-circle. And in
fact we will find that its strong argument against the idea that

: s “Problems and solutions,” in four books, edited by 1. Bruns in Supplementum
e Aristotelicum (Berlin, 1892), I1. 2,

T The authenticity of some of them is questionable. Quaestio 2.21 is stylistically
: anomalous and contradicts in its content at least one passage of Quaestio 1.25, which
[ is very likely to be authentic. I intend to write about this elsewhere [S. F.1.

8 It is the only one which uses as a source the passage of Mez. X11.6, 1072a 10-18

e mentioned above, for this latter is probably the source for Quaestio 1.25’s obscure
| developments about the two movements of the planetary spheres.
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what we call pronoia is a mere accident (argument which is: the
movement of the planomenoi asteroi on the circle of the ecliptic
is for the sake of the preservation of the cycle of generation and

corruption in the sublunary word, p. 40.34-41.4 Bruns)® is

totally ignored by the Kindi-circle adaptor of D15 (see below,
pp. 14-15) and by al-Kindi himself.

Texts of Alexander that the Kindi-circle surely had are the
Peri pronoias, Quaestio 2.3 and Quaestio 2.19. Their transla-
tion, or better, adaptation, must have been available to al-Kindi
himself, Let us then concentrate our attention on these texts
and their destiny. We may see first of all how these three texts -
Peri pronoias and the two Quaestiones — are related to each
other in the original Greek.

Peri pronoias makes a distinction between two ways in which
providence exists: it resides in the heavens and it acts on the
sublunary world by contact.® Thus there is divine power in
every natural being, governing and ordering the being and
bringing everything to its proper perfection.” Humans have a
purer nature, and providence makes them rational.”” The indi-
vidual human has reason, and so provides for his own needs,
while differences among individuals are accidents due to mat-
ter. -

Quaestio 2.19° works with some of these concepts from a
slightly different viewpoint. It asks whether the whole world
has providence or not. Since by its own nature the cosmos is
well ordered,** then the world should have no need of provi-
dence. From this negative hypothesis he reasons his way to a
reconciliation with the common notion that providence exists;

% See on this R.W. Sharples, “Alexander of Aphrodisias on Divine Providence: Two
problems,” Classical Quarterly, 32 (1982): 198-211.

© See Aristotle Meteor. 1.3, 339221-32 mentioned above, on causal relationship by
contact. ,

 See also Ps. Arist. De mundo 397b20-23. .

2 Thig point connects Peri pronoias with Quaestio 2.3, see below, pp. 7-8.

18 The title of Quaestio 2.19 in the Greek manuscripts is: “That, <if> the universe
is eternal and the essence of the universe is its ordering, this too should be in its
proper being” (trans. Sharples). But there is good reason to assume that Alexander
himself did not give the titles to the individual Quaestiones, see 1. Bruns’ preface to
- Supplementum Aristotelicum, 11.2, p. XI.

14 Ayistotle De caelo said that the movement of the heavens is eternal by nature:
see e.g. 1.2, 269a5-7; 11.7, 289a15-16.

T
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it is mediated by the spheres and it preserves species on
earth.*

Quaestio 2.3 can be related in another way to the Per:
pronoias. At least three points stated in the Peri pronoias are
reworked in Quaestio 2.3. That is, the latter states that the
divine power acts upon the sublunary world by contact starting

from the first sphere of fire and through it upon the other

“simple bodies”; and that the divine power is in matter accord-
ing to the receptivity of the various matters, some of which are
purer and more subtle, and so capable of being ensouled; and,
most important, that providence makes human beings rational.

Here Quaestio 2.3 most probably refers”” to the Peri pronoias
when it says “It was supposed (ekeito) that it was through this
power that providence made human beingls] rational crea-
ture[s].”® Here Alexander, after a first solution which makes
the heavenly power only the source of the soul of ensouled
being, suggests in a second solution that the divine power is
also the cause of bodies being what they are, whether they are
just simple bodies such as fire and air which are affected
according to their proximity to the divine heavenly body,* or
compound, ensouled bodies. This solution is presented as a sug-
gestion rather than as a proper statement, and reflects there-
fore more a work-in-progress report than a dogmatic conclu-
sion.

Here, however, Alexander’s inquiries about the physical rela-

% See R.W. Sharples, “The unmoved mover and the motion of the heavens in
Alexander of Aphrodisias,” Apeiron, 17 (1983): 62-6, esp. p. 62, who pointed out in
Quaestiones 2.19 and 1.25 that, although the movement of the heavens depends on
the first ousia they ceaselessly desire, their relationship with the latter is not anal-
ysed by Alexander in terms of pronoia.

6 “What the power is that comes to be, from the movement of the divine body, in
the body adjacent to it (geitniénii, see Arist. Meteor. 338b21-22 quoted above, pp. 2-
3) which is mortal and subject to coming to be”; English trans. R.W. Sharples,
Alexander of Aphrodisias Quaestiones 1.1- 2.15 (London, 1992); Italian translation
in 8. Fazzo, “Alessandro d’Afrodisia e Tolomeo: aristotelismo e astrologia frail ITeil
III sec. 4.C.,” Rivista di Storia della Filosofia, 4 (1988): 627-49, transl. pp. 644-9.

v Contra P. Moraux, “Alexander von Aphrodisias Quaest. 2.3,” Hermes, 95 (1967):
159-69, esp. p. 163 n. 2. '

% 48.19-20 Bruns, trans. Sharples. ‘

1 Again, see Arist. Meteor. 1.1-3 on the action by proximity; an even cloger parallel
is between 48. 5-8 Bruns and Ps. Arist. De mundo 397b27-30, see P. Moraux,
“Alexaner von Aphrodisias Quaest. 2.3,” p.163.
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tionship among heavenly and sublunary bodies “according to
Aristotle” reach their culmination. As a result of Alexander’s

effort, we find that a link has been established between an’

Aristotelian physics and the strong belief common among his
contemporaries in the submission of sublunary phaenomena to
the configurations of stars and planets.® It is difficult to say
which reasons led our author to this kind of compromise.
Previous development of Aristotle’s theories by Alexander’s

predecessors and the criticism of certain opponents are likely to
have played an important part. However, it is clear that .

Alexander concentrates considerable energies on avoiding the
extreme positions which regarded the stars as efficient causes
of every single event on earth — an assumption which is shown
in the De fato to be the point Alexander was most worried
about, as it did not leave any place (whether theoretical or
practical) for human free will and choice.

The interest of these three texts for our research (Peri
pronoias, Quaestiones 2.3 and 2.19) lies not only in their intrin-

. ‘sic value (for they provide, with Quaestio 1.25, on which see

above, p. 6, the most explicit statements on how the celestial
spheres affect sublunary bodies) but also in the fact that all of
them were, as we have said, available to the Kindi-circle.

But in what form were they available? For it is well known
that the Kindi-circle’s translations were not especially literal or
faithful to the text.? Kindi-circle translations are well known
as texts reflecting an agenda.? Actually, they did not need to be

literal, if we may take al-Kindi’s own attitude toward Greek

philosophy as indicative — that is, it needs completion.?
A full survey of the destiny of Alexander texts in the Kindi-

» Qee Fazzo, “Alessandro d’Afrodisia e Tolomeo...,” esp. pp. 640-3.

2 See (. Endress, Proclus Arabus (Beirut, 1978), and F.W. Zimmermann, “The
origins of the so-called Theology of Aristotle,” in J. Kraye, W. Ryan, C. Schmitt
(eds.), Pseudo-Aristotle in the Middle Ages, Warburg Institute Surveys and Texts, 11
(London, 1986), pp. 110-240.

2 Wndress, Proclus Arabus, p. 326 remarks on the Proclus’ translations in the
Kindi-circle that they “contain a number of considerable additions and alterations
(...). While some of these are merely explanatory glosses, most of the corollaries,
insertions, and modifications, also a few omissions, involve a deliberate revision of
the author’s metaphysical system.”

 He says this about his own philosophical endeavors, in the best Greek fashion,
but it evidently applies to the translations as well; see al-Kind1, On First Philosophy,
Abu Rida I 103.10 f.
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circle is outside our present purpose.* Instead, we wish to con-
centrate our attention on what happens to these three texts.
This will give essential information for understanding al-
Kindi’s use of them and will show their close connection with
al-Kindi’s own philosophy, which is voiced in his own treatises
and in the translations of his associates.” ,

We shall see how al-Kindi’s idea of the need to improve and
_complete Greek philosophy affects the form and the content of
these texts.

If we compare the Greek Quaestio 2.3 with vE34,” ie. its
Kindi-circle adaptation, it is quite evident that for this text the
kind of improvement the adaptor intended was chiefly to clarify
this aporetic, dense, and sometimes obscure treatise.,

To this end, the text is completely reworked and rewritten. A
detailed account of all the changes would take too long for the
present article, since hardly a sentence is left without new
arrangement or relocation. Surprisingly enough (at least if we
compare this with what happens to the other texts we are con-
cerned with), in spite of such extensive manipulation; the diffi-

cult doctrine laboriously expounded by Alexander is not misin-
terpreted.?” True, the original distinction between first and sec-

% However, it is worth mentioning that G. Endress was apparently the first to
analyse in detail the Arabic translation of a number of Quaestiones (among which
Quaestio 2.3 and Quaestio 2.19) as Kindi-circle’s texts. See his Proclus Arabus, esp.
pp. 64-67. On Peri pronias, see F.W. Zimmermann, “The origins”, p. 180.

% See K, Zimmermann’s remarks on the Kindi-circle adaptors; “Since they
changed what they disliked, they must have liked what they retained. [Such texts]
give a much fuller picture than do al-Kindi’s own writings of the kind of philosophy
he was commending to his public.” F. Zimmermann, “Al-Kindi,” in M.J.L. Young,
J.D. Latham, R.B. Serjeant (eds), Religion, Learning and Science in the ‘Abbasid
Period, The Cambridge History of Arabic Literature (Cambridge, New York, Port
Chester, Melhourne and Sydney, 1990), chap. 20, pp. 364-9, see on p. 366.

% vE34,”0n the power <coming> from the movement of the sublime body to the
bodies falling under generation and corruption,” is text number 34 in van Ess’s sup-
plement to Dietrich’s list (J. van Ess, “Uber einige neue Fragmente des Alexander
von Aphrodisias und des Proklos in arabischer Ubersetwung,” Der Islam, 42 (1966):
148-68). A list of the correspondences between Dietrich’s and van Ess’s lists and the
surviving Greek texts of Alexander is given by R.W. Sharples, “Alexander of
Aphrodisias: scholasticism and innovation,” Aufstieg und Niedergang der rémischen
Welt, XXXVI, 2 (1987): 1176-243, on pp. 1192-3. We read the text from MS Carullah
1279, fol. 64a13-64b21.

# Only the idea of two powers in the simple bodies and three powers in the com-
pound bodies (“in the simple, changing bodies are two powers, the first of them from
the first body and the other from themselves. In the compound bodies are three pow-
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ond solution is eliminated: the adaptor combines the argu-
ments of both solutions into one single doctrine. Still, such a
transformation succeeds in reflecting what Alexander after all
encourages the reader to do: for the argument of the first solu-
tion about ensouled bodies (48.27-49.12 Bruns) should be
assumed as true also in the second one, which speaks just about

simple and compound bodies (49.28-50.27 Bruns), and there-

fore needs to be completed by the former.
We must then postulate behind vE34 an adaptor whose

understanding in Greek philosophy was advanced, and who had -

the freedom to manipulate the text. But also, the considerable
amount of work he does to understand and explain this text
and his basic faithfulness to Alexander’s doctrine show that at
least on this topic Alexander’s authority enjoyed the highest
consideration. ‘

Some minor changes which occur from Quaestio 2.3 to vE34

"deserve to be at least mentioned.

The typical Alexandrian expression “divine body” (theion
séma), said of heavenly spheres, becomes systematically “sub-
lime” (sharif) body” (the same happens consistently in D15, the
Kindi-circle adaptation of Peri pronoias).

We also find interpolation of astrological developments —
namely, fuller details on how different influences from the stars
are efficient causes of the various organic compounds. Also, the
activity of the heavenly power on the earth is described in a
more astrological and more concrete way, in terms of emana-
tion. (fayd). Moreover, some references to various works of
‘Aristotle are inserted.?® It is clear that the adaptor felt moti-

ers, the first of them frem the first sublime body and the second from the simple,
changing bodies and the third from themselves,” see below, Appendix, p. 33) does
not seem to have a direct parallel in the Greek original, and I’'m not sure it reflects
exactly what Alexander intended to say. Anyway, it may well be seen as an exegesis
of Alexander’s statement about the compound bodies having a share in more powers
(pleionon koinonounta dynamedn, p. 50.18 Bruns).

# The first is: “I say that because of this power come the movements of these bod-
ies to their proper places, and because of these movements every one of them comes
to its completion and its perfection, just as the Sage related in the De caelo (kitab al-
sama’) in the fourth book (magala)”; but this idea appears nowhere in De caelo. A
second is: “... I say that the vegetative soul is first, then the animal, then the intel-
lectual and rational. The Sage has treated how that is in the De anima (kifab al-
nafs)”; somehow the adaptor may be referring to De anima I1.3, 414a29-415a14; but
the reference is so generic that it does not need to refer to any specific passage. The
third reference is: “This first form coming to be from the sublime heavenly bedy in
matter <is> the form of the first bodies and <is> the cause of the oppositeness of

R
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vated to make explicit references so often as possible to individ-
ual works of Aristotle, in order to give the text a stronger
authority. We shall see better from the adaptations of Peri
pronoias and of Quaestio 2.19 that the injection of quotations
or references, whether correct or spurious, is & common prac-
tice of the Kindi-circle adaptors; this can sometimes give impor-
tant information on the knowledge of Aristotle these scholars

‘had.

Now, in what form could al-Kindi have read Alexander’s Peri
pronoias? ' '

We have from the Kindi-circle, an anonymous, partial trans-
lation, earlier than D18 (the literal translation of Abu Bishr
Matta referred to and quoted above), called Fi al-tadbirat al-
falakiyya, approximately translated “On the Direction of the
Spheres.”® This title shows what the Kindi-circle adaptor and
his colleagues were seeking from this text. As mentioned above,
since the original Greek is lost, only the later translation,
which we call D18, enables us to appreciate the most relevant
discrepancies between D15 and its exemplar.

Here is the incipit of this Kindi-circle adaptation:

Magala of Alexander of Aphrodisias on the Directions (pronoias) of the
Spheres (al-tadbirdt al-falakiyya).

He said: the Sage related in his book which is called the Book of Pronoia
(tadbir) that the cause of the generation (kawn) of the things falling under
generation and their preservation (hifz) and their endurance (dawam) in
their forms is the sublime heavenly bodies (al-gjréam al-samawiyya al-
sharifa), for they are directing and preserving them, I mean that the power
(quwwa) of the sun and the rest of the stars (kawadkid) like the sun is the
cause of the generation of the natural, changing things and their endurance

their substances and their natures just as the Sage related in his book which is called
the Metaphysics (ba'd al-tabi'e ) and that is sufficiently treated here”; this also is not
found as such in Metaphysics, not at least in the Greek original of it.

® Todbir, lit. “direction” or “governing,” is the only word this translator has for
pronoia; its plural form appears only here in the title. Abd Bishr Matta will use
Ynaya instead. Kindi tends to use fadbir or various phrases (see below, p. 25). R.
Goulet and M. Aouad’s article “Alexandros d’Aphrodisias,” in R. Goulet (ed.),
Dictionnaire des Philosophes Antiques (Paris, 1989), vol. I, p. 137 franslates D15’s
title “Traité d’Alexandre sur le gouvernement des sphéres.” Cf. above, note 4 on
Ruland’s edition. Whereas D18 is very likely to come from a former Syriac version of
the Greek Peri pronoias (since apparently Abd Bishr Matta did not know Greek),
there is no reason to assume that D15 was translated from Syriac, contra Ruland,
pp. 107-8.
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($lla kawn al-ashya’ al-tabiiyya al-mustehila wa-dawamiha). For, among
all the heavenly bodies, especially the movement of these stars (harakat
hadhihi al-kawakib khassatun min jami® al-gjram al-samawiyya), the
arrangement of some of them in relation to others and the proportion of
their distance from these natural things falling under generation and
change (wa nazm ba'diha ila ba'd wa al-itidal bu'diha min hadhihi al-
ashya’ al-tabiiyya al-waqi'a taht al-kawn wa al-istihdla) are the cause of
their generation and of the endurance of their forms (wa dawam suwariha),
especially (wa la siyyamda) the sun and its movement. (p. 33.1-11 Ruland;
see below, p. 27 for parallel passage in al-Kindi)

More strikingly is the substantial difference from the incipit of
the original Peri pronoias, which we quoted in a summarized
translation just above (p. 4). In fact, D15 omits the whole first
section of the treatise,® which is mostly devoted to a doxo-
graphical discussion. The parallel passage in D18 to the open-
ing of D15 is: ' ,

For Aristotle said that the well-being (salama) of the things which are here
below, of their coming-to-be (kawn) and of their subsistence [well-being]
which is essential, eternal (abadiyya) and which they have by species, is
said to be not without divine pronoia (al-indya al-ilahiyya) and [he said]
that the power emitted from the sun and the moon and the other stars
which travel the way of the sun according to his view, is the reason (sabab),
in his opinion, for the generation (coming-to-be) of the things whose
upholding (gewéam) is through nature and for their preservation (wa li-
hifziha) . For he thinks that the ordered movement of these stars and the
proportion of their distances from the things which are here are the causes
of these things, and preeminent to the rest of the stars in that is the sun
(wa al-mutagaddam fi dhalika li-sa’ir al-kawdkib al-shams). (p. 33. 1-8,
Ruland) o

Although both texts derive from a common source, D15 gives a
more general resumé of what is reported as Aristotle’s opinion
about providence in Peri pronoia, and introduces the passage -
strangely enough — with “the Sage related in his book which is
called the Book of Pronoia”; we will return both to this quota-
tion and to the omission of the first section of the original Pert
pronotias in D15, ,

It is worth noting here that from the outset D15 assumes a
strongly astrological colour, which is totally missing in D18’s

® Tn the Escurial manuscript of D18, 87b-93a, that is more than two fifths of the
whole treatise. _
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incipit, althdugh, as mentioned above, the common astrological
beliefs of Alexander’s time may have influenced Alexander’s

. treatises both on pronoia and on fate. In fact, no reference to

the “divine pronoia,” i.e. the pronoia exercised by God, is pre-
served in D15. On the other hand D15’s reference to the
“arrangement of some of the stars in relation to others” must
have been missing in the Greek original of this passage, as we

~can judge from D18. It is then clear that D15, unlike D18,

appears to be a treatise mostly concerned with the physical and
astrological influence of the stars on the world, rather than
with the theoretical and philosophical problems connected with
the concept of pronoia and its formulation in Aristotelian
terms. This is confirmed by the title of D15, “On the Direction
(pronoia, tadbirat) of the Spheres.”

The two treatises also differ considerably in style.

In D15, many features characteristic of Alexander’s style are
- more or less regularly — missing. Among them is a certain
kind of demonstration. In D18 Alexander, in accordance with
his usual practice, gives arguments for every concept he intro-
duces which is not directly stated in any work of Aristotle. This
is the case, for instance, when he speaks about a dynamis from
the heavens; when he mentions a pronoia acting in the sublu-
nary world (both points at p. 33 Ruland); when he assumes that
the gods exist, and that they are ensouled and rational (p..51
Ruland); when he introduces his main doctrine of the pronoia
conceived in two ways, “according to Aristotle” (p. 59 Ruland);
when he gives a physical explanation of the interaction by con-
tact among heavenly and corruptible bodies (p. 87 Ruland, a
parallel passage to Quaestio 2.3). In all these cases Alexander’s
arguments, whether short or long, are mostly left out of D15,
which is, for that reason chiefly, almost one fourth shorter than
the corresponding part of D18. That means that the same con-
cepts are assumed in D15 in a more dogmatic and much less
problematic way. The same effect is given by the omission of
the whole first section of the Peri pronoias, that is, the doxo-
graphical survey which Alexander introduces to show (follow-
ing Aristotle’s custom) his own arguments and doctrine as issu-
ing from the difficulties raised by the analysis of predecessors’
opinions. Instead, D15 often gives details lacking in D18,
details which for the most part reflect an astrological interest.
So, any author’s reference to the power (dynamis in Greek)
exerc;sed by the heavens (which according to D18 is the physi-
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cal way providence acts to preserve species) is reinterpretated
and developed in an astrological sense.

But there is much more. Every mention both of God and of
the gods that we find in D18 is transformed by D15 into a refer-
ence to the heavenly bodies and their power. Consequently, the
adaptor draws conclusions Alexander would not have easily
agreed with. When for instance D18 says that God is provident
toward the world by his own choice (p. 67 Ruland), D15
attributes free choice to the stars, which does not really fit with
Alexander’s conception of free choice.* On the other hand, D18
also says that God does not exist or act primarily for our sake.
D15 twists this into a statement that the stars act primarily for
their own sake, and therefore the providence which they exer-
cise on us is a mere accident of their activity. In contrast,
Alexander stated elsewhere, on a strong Aristotelian basis, that
providence is not accidental.®

Other spurious alterations and interpolations cannot be
explained other than as effects of a sort of astrological specula-
tion: among the stars, some are more, others less pure (p. 77
Ruland; al-Kindi himself wrote a treatise “On the Explanation
of the Difference among the Heavenly Bodies”). D18 says
instead that the mixture of bodies on earth may differ because
of the disposition of the stars (and Quaestio 2.3 says the same
in its second solution) — different stars, claims also D15, direct
different entities (bodies or souls) on earth; but Alexander
never says so: according to him it is the whole heavenly body,
by its complexity, which makes possible complex organic and
ensouled bodies on earth, ef. Quaestio 2.3, 49. 14-22 Bruns.

Sometimes, D15’s adaptor does not appear to be fully consis-
tent. At p. 67 Ruland, he says about the stars that “nothing
comes to be (...) without their will (...) except that this is not
intentional on their part” (as mentioned above, Alexander
could hardly have left any free will to the stars). Again: D15
says very clearly at p. 55 that the stars act only accidentally on

the sublunary, but at p. 63 it just denies that they may act -

“only to direct the substances of the earthly world” which

* For Alexander, the heavens govern our world by their own natural movement;
how could they be free to do otherwise? For they can’t act against their nature, and
also, the circular movement doesn’t have any opposite (see Arist. De caelo 1.4,
270b32 f£).

% See above, p. 6.

% See al-Fihrist, Fliigel, p. 257 line 17.
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seems a considerably softer position. Anyway, as just men-
tioned, neither in D18 nor elsewhere does Alexander say provi-
dence is accidental, and his Quaestio 1.25 shows that he could
not have admitted that.* It is worth anticipating that al-Kindi
did affirm both that the stars acted accidentally on the sublu-
nary word, and that they act by free choice.

All the details mentioned until now show in D15 a clear shift

“of interest in the direction of astrology. Another important un-

Aristotelian and un-Alexandrian view-point probably reflects
the adaptor’s religious background: twice during the text he
not only says, but reports as Aristotle’s view, that the power
exercised by the heavenly bodies must have an end in time. The
adaptor evidently alludes to Christian/Islamic doctrine on the
end of the world. This is emphasized by al-Kindi in many trea-
tises, including his treatise On the Proximate Efficient Cause of
Generation and Corruption, the text of al-Kindi that most
directly reflects — as we will see in detail — Alexander’s influ-
ence. The way D15 introduces this totally un-Aristotelian con-
cept by quoting and affirming Aristotle deserves particular
interest. This will lead us also to a more general investigation
of the several independent Aristotelian quotations in D15.

We turn, then, to those references in D15 to Aristolian works
which are not found in the corresponding passages of D18.

In the first passage where we find the idea of an end to the
heavenly power (p. 81 Ruland), D15 mentions, unlike D18,
Aristotle’s De gen. et corr. as a source for Alexander’s state-
ment that every natural process of generation has a telos
(ghaya), i.e. a point of perfection in which the process of gener-
ation ceases. Although the topic discussed here is generation,
no close parallel passage is to be found to this idea in De gen. et
corr.;® rather, Alexander here seems to refer to another passage

- from Aristotle, namely Phys. 199b15-7. Perhaps, D15’s adaptor

intended to support the authority of the text with a closer ref-
erence to Aristotle, but he had to guess, and failed to quote the

# Cf. note 31.

* The parallels Ruland suggests (De gen. et corr. 336b32, and De caelo 273a4-6)
appear to be misleading (De gen. et corr. is also quoted according to a lectio deterior,
i.e. enteleché instead of the correct endeleché). Unfortunately, we cannot explore here
the possibility that Philoponus is the source for this use of Arist. De gen. et corr. See
H.A. Davidson, Proofs for Eternity, Creation and the Existence of God in Medieval
Islamic and Jewish Philosophy (New York and Oxford, 1987), esp. pp. 86-116.



134 SILVIA FAZZO AND HILLARY WIESNER
right source. Then, once it is assumed with Aristotle that every

process of generation has a telos, D15 says that “the end

(nithaya) of generation is the end of the sublime heavenly cre-
ative power”: is that a reference fo the end of the world?
Apparently so. :

The second, more explicit passage occurs at p. 89 f. Ruland;
here also we find a quotation lacking in D18. This quotation is
from Aristotle’s De caelo, but again it is interesting to see the
use Alexander makes of Aristotle’s argument. While in D18
(93,1-4 Ruland) we find an Aristotelian quotation about the
perfection and the eternity of the world,* this is lacking in D15.
Instead, D15 uses a section in the De caelo 1.7 which demon-
strates the spatial finitude of the universe.®” But the passage is
reworked in D15 where, coupling ghdya and nihaya as in the
previous example (Ruland p. 81), D15 shifts the concept from
spatial to temporal finitude. In that way, the end of the uni-
verse becomes associated with chronological ending:

For the essence (huwiyya) [of the first bodies] is terminable (tabful), just as
the Sage explained in the De caelo by sufficient arguments. For he said
there that there is no body without a termination (nihdya) and ultimate end
(ghaya), neither a straight body nor a round one. If there is no unending
body (jirm ghayr mutanahin), every terminable body (jirm mutonahin) has
a terminating power (quwwa mutenahiya), because it is not possible that
the terminable body have an unending (I nihéya) power.® And if this is so,
and if the heaven is a terminable body; its power was not other than ter-
minable, and if it is terminable, then it will cease one day (satagifu
yawman), and when it ceases it will be no more (fa-idhan waqafat, batalat).
(Ruland pp. 89-91)

* De caelo 1.9, 279a25-30.

8 T.e. the world cannot be an infinite (apeiron) body because then it could not
move circularly, because for doing so it would need an infinite power, and since
“nothing of what is limited has an infinite power” (275b 22-23) there should be
something also infinite to move the infinite; but two infinites tannot exist.

® Cf. De caelo 1.7, 275b22-23. The same statement of Aristotle, outhen echei ape-
iron dynamis ton peperasmendn, occurs among Philoponus’ arguments against the
Aristotelian doctrine of the eternity of the world. Both here and by Philoponus, the
argument is accepted, but used to claim the opposite of what Aristotle did.
Nevertheless, there is an important difference between these two un-Aristotelian
uses of this argument: Philoponus fights openly and at length against Aristotle and
claims that he is wrong, whereas here it is striking that D15, while claiming the tem-
poral finitude of the universe, not only never openly rejects Aristotle’s view, but
even pretends to report Aristotelian views. On the fortune of Philoponus’ arguments
against the eternity of the word among the Arabs; see H.A. Davidson, Proofs for
Eternity; id. “John Philoponus as a source of Medieval Islamic and Jewish proofs of
creation,” Journal of the American Oriental Society (1969): 357-91.
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Up to now we have seen two citations of Aristotle (always, “the
Sage”), which D15 introduces in the text. For the mention of

- De gen. et corr. saying that every natural process of generation

has a telos we did not find any fitting parallel in Aristotle’s
original. This reference does not need to reflect a direct knowl-
edge of this treatise, but seems rather a guess on the part of the
adaptor; whereas the reference to De caelo about the spatial

finitude of the universe is accurate, although very freely rein-

terpreted. The same can be said about another reference to the
De caelo in D15: where D18 says “we have already shown,” D15
says: “The Sage has explained that in De caelo” (p. 73 Ruland).
With this, D15 gives another correct reference to De caelo,
where parallel passages to the idea here expounded can be
found passim, for example at 1.3, 270a13 ff., and I1.4, 287a23
f£ 39

As for pseudo-Aristotelian quotations, let us recall the open-
ing of D15: “He [Alexander] said: the Sage related in his book
which is called the Book of Direction...” (again, “direction” is
tadbir, i.e. the word that D15 uses for pronoia). An odd citation,
but fortunately in this case we can check the Greek text, which
luckily survives as a fragment, quoted by Cyril of Alexandria.
Instead of this quotation, Alexander says “Aristotle affirms”
(aristotelés pheési), and in fact D18 faithfully translates exactly
this: “Aristotle says.” But an examination of the passage and of
its possible parallels in Aristotle’s work shows that Alexander
did not intend to give a quotation, but rather a paraphrase of
Aristotle’s statements in general (the closest passage is De gen.
et corr. 11.10, esp. 336b31 ff.). Thus far, D15’s “The Sage said”
is correct. '

But what is this supposed treatise by Aristotle about pronoia
cited by D15? No Aristotelian nor pseudo-Aristotelian work
ever circulated under this name. Nevertheless, other passages

® Other quotations of Aristotle in D15 (from Phys. at p. 59; from Met. at p. 93) are
not independent but derive from the original Greek of Alexander, as the parallel
with D18 shows. A couple of citations from De caelo (93.1-4 and 93.5-7 Ruland)
which are found in D18 are missing in D15, and so is missing in D15 another couple
of citations (p. 59.8 and 61.5 Ruland) whose origin is rather obscure: they both claim
that according to Aristotle the providence extends “until the heaven of the Moon.”
Although they are not found in any preserved work of Aristotle, they have parallels
in later reports of Aristotle’s views, e.g. Diogenes Laertius 5.32, Atticus {r.3.56 f., 69
ff. des Places. See for further details: Sharples, “Alexander of Aphrodisias on Divine
Providence,” p. 198 n. 10; idem, “Alexander of Aphrodisias: scholasticism and inno-
vation,” p. 1216. .
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too give references similar to this first one: at p. 51, where D18
says “as Aristotle said,” D15 injects a gloss: “as the Sage said

(...). The Sage has already clarified and explained that in the

book which is ealled The Book of Direction; there, he has dealt
with it exhaustively.” Then we read at p. 65.1 Ruland “The
Sage also said in the book which we named above” (no similar
reference is in D18). Moreover, it is worth saying now that
vE33, that is the Kindi-circle adaptation of Alexander’s
Quaestio 2.19 also refers to an Aristotle’s Book of Direction:
“The whole world has a director in two ways (...) as the Sage
related in his book called The Book of Direction.” Neither this
reference to “the Book of Direction” nor the idea that “the
whole world has a director in two ways” are in the Greek
Quaestio 2.19. The reference is clearly to Alexander’s Peri
pronoias.® Once more, the treatise is attributed to Aristote.
Now, to better understand the reason for such occurrences,
we may call to mind the omission of the whole first section of
the Peri pronoias in D15 (see above, p. 12). In the title of the
Peri pronoias, as D18 translates it, it is said that Alexander
“reports and clarifies the opinion of Democritus and Epicurus
and the rest of the accounts of the remaining philosophers on
pronoia.” That is, Alexander is reported as giving information
about various philosophers’ works on pronoia. The whole first
section is devoted to others than Aristotle. Then, at p. 31 of
D18 Alexander complains that some people think that some
doctrine about pronoia could possibly be better than Aristotle’s.
After that, the proper exposition of Aristotle’s theory begins
with “For Aristotle said that the well-being of the things which
are here... (etc.).” This means basically, as mentioned before,
that Alexander will now explain what one could say on pronoia
according to the fragmentary statements of Aristotle. But
Kindi-circle scholars could hardly have been aware of this hid-
den meaning of our text.* This means that they must have

understood that Alexander in the main section of his treatise.

# See both D18 and D15 at p. 60 Ruland.

4 Modern scholars also have failed to recognize it. For example, Ruland at pp. 34
n. 1 and 115.2 suggests that the quotation may come from Aristotle’s Peri
philosophias; 1. Bruns (“Studien zu Alexander von Aphrodisias -III, Lehre von der
Vorsehung,” Rheinisches Museum, 45 (1890): 223-35, esp. p. 234) prefers to elimi-
nate the reference to Aristotle from the Greek fragment; whereas Grant (“Greek lit-
erature in ‘De Trinitate’,” p. 278) correctly suggests that “what Alexander taught he
must have regarded as Aristotle’s.”
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on pronoia, having finished with the opinions of others, was
now going to summarize and explain the contents of an original
treatise of Aristotle on pronoia. This would logically be called
The Book of Pronoia (tadbir).

Another pseudo-Aristotelian reference to Aristotle deserves
particular interest. It comes at the very conclusion of D15, and

does not have any parallel in D18:

It has now become clear and evident how the heavenly bodies direct the
earthly world with a universal direction (tadbiran kulliyyan). As for the par-
ticular direction (al-tadbir al-juz’iyy), the Sage explained how that is in the
book which is called Astrologia, by sufficient, irrefutable arguments. (p. 105
Ruland)

This in turn resembles the Arabic translation of Aristotle’s De
caelo 291a30, which mentions the ordering, arrangement,
placement, priority and distance of the stars, saying “We have
spoken of these things in our book which is called Asirologia,
and we have given a satisfactory account of them in it.”*

This in turn is based on Aristotle’s Greek ek fon peri astrolo-
gian theéreisthé at the corresponding point in his De caelo, for
he says that the ordering and priority and distances of the stars
should be studied in astronomical treatises, where that is dis-
cussed satisfactorily (legetai gar ikanos). # The Kindi-circle
translator of D15 may then have been familiar with this Kindi-
circle De caelo, and he also identifies “particular” direction
with astrology“

We come then to vE33, that is the Kindi-circle adaptation of
Quaestio 2.19, which also gives a good example of how both
knowledge of various Greek texts and non-Alexandrian theories
circulating in the Kindi-circle can have affected the work of
adaptation of individual treatises by Alexander.

“ Aristotelis De caelo et Meteorologica, ed. ‘A. Badawi, Islamica, 28 (Cahire, 1961),
p. 267. See G. Endress, Die arabischen Ubersetzungen von Anstoteles Schrift De
Caelo diss. (FrankﬁlrtamMam 1966), p. 244.

% De caelo 1111, 291a31-3. “Pour les détails relatifs & ’ordre des astres, le
philosophe renvoie aux travaux des spécialistes, comme Platon I’avait fait quelques
années plus tét,” P. Moraux, Aristote Du Ciel (Paris, 1965), p. CIV. This is therefore
not a reference to a real work of Aristotle in D15; contra Ruland on this passage (p.
105 n. 2), who suggests that D15 refers to the treatise Asironomikon which Diogenes
Laertiu attributes to Aristotle.

“ On general and particular astrology (katholikon, ezdzkoteron) see, for example,
Ptolemy’s Tetrabibios I1.1.
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vE33’s title is: “On the world and which of its parts have
need in their endurance and in their perpetuation of the direc-
tion of other parts; and which of its parts do not have need of
the direction of other parts.” This shows already by itself that
Quaestio 2.19 has here been read in the light of the Per:
pronoias’ discussion about parts of the world having or not
having need of other parts (cf. D18, p. 61 Ruland).

As it is preserved in MS Carullah 1279 (fols 63b21-64a13),
vE33 is a considerably longer treatise than the Greek Quaestio
2.19. Tt can be easily divided into two halves.

The first half summarizes or translates the whole of the
Greek text, except for a couple of points, i.e. it excludes — delib-
erately, it is evident — both the idea of the world being “eternal
by its own nature,” and Quaestio 2.19’s first solution, which
suggested that in one sense the whole of the world does not
need any providence from outside. These are incompatible with
al-Kindi’s views and are missing in vE33.* In spite of these
omissions, close similarities and loci paralleli give strong evi-
dence that the adaptor did work on Quaestio 2.19°s whole
Greek text. )

But already in this first part of vE33 we find passages with-
out parallel in the Greek. Some are mere paraphrases and
explanations. Another, as we have seen above, inserts in the
text a references to what Aristotle said in “the Book of
Direction,” actually a reference to Alexander’s Peri pronoigs.*
Another injects a spurious reference to the action of the “first
director” (i.e. agent of pronoia) as “originator,” “adorner,” “per-
fector” and “preserver” of the heavenly bodies: this is a theory
which does not have any parallel in Quaestio 2.19.*

% Unless one of them is cryptically preserved at the very beginning of vE33 in the
obscure statement that the world’s essence “has no telos (ghaya) over it”, see below,
Appendix, p. 35. :

* See above, p. 18.

# This theory is in harmony with al-Kindi; and with the treatise D16, wrongly
attributed to Alexander, preserved also in the same Carullah 1279 (69a-b). The attri-
bution of D16 to Alexander, although never questioned until now, is false. Matter is
here said to be a non-existent, and privation an existent: which is just the opposite of
what Aristotle (Phys. 1. 8. 192a 2 ff.) and consequently Alexander says (e. g. Quaestio
1.24. 38.17-20 Bruns). Moreover, D16 discusses a passage of Arist. Phys. 1.8 which
Alexander discusses in his Quaestio 1.24 and ap. Simpl. In Phys. 236.24 ca.-238.14
with utterly different arguments. I intend to give fuller arguments elsewhere [3. F.1.
Another treatise misattributed to Alexander is D29 “That every separate cause is
present in everything as well as in nothing, according to Aristotle.” Already P.
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The second part of vE33* does not have any direct parallel in -
the Greek Quaestio 2.19. Again, as in the Arabic title, we read
here about parts of the world having need and parts not having
need of other parts. This could come from a continued para-
phrase of Quaestio 2.19. p. 63.16-24 Bruns, but is also very
close to the very same passage of the Peri pronoias (see in part.
D18, p. 61 Ruland), already quoted in the first part of vE33 as

- “the book called the Book of Direction.”

Shortly afterwards, another quotation deserves our atten-
tion: “the first Director (mudabbir) is the cause of the genesis
(hudiith) of the essence (huwiyya) of all the parts of the world,
just as the Sage related in The Book of Causes.” Such a refer-
ence tied to such a Proclan concept encourages the hope that
this might be the earliest appearance of the Liber de causis,
appearing anomalously by the name under which it travelled to
the west. The phrase does not exactly match any in the Liber de
causis, although the terminology and the notion are at home in
it-49 )

In this second part, vE33 reaches the conclusion that “the

first Director,” already mentioned in the first part, originated

and now oversees the upper world directly, while the generation
of the lower world '

is by the First Agent, except that it comes from him only by the intermedi-
ary of nature, and nature is the caretaker of it. I say that nature organises it
and preserves its arrangement in its state eternally, not letting it cease from

Thillet ap. Goulet — Aouad, “Alexandros d’Aphrodisias,” (p. 137) doubted its attribu-
tion to Alexander, and F. Zimmermann recently recognized in this text Procl. El
Theol. prop. 98, whose incipit is: “Every separate cause (aition choriston) is at once
everywhere and nowhere.” See Zimmermann’s forthcoming article “Proclus Arabus
Rides Again.” From the content of both D29 and Procl. El. Theol. prop. 98, it is now
clear that the translation of the title of this treatise “Que toute cause separée est
dans toutes les choses, et non pas dans une seulement selon P'opinion d’Aristote”
given by Thillet in Alexandre d’Aphrodise, Traité du destin, p. LIV n. 3 is inaccu-
rate.

“ The second part starts from: “Qg if this is as we have described, we resume and
say also that the world has two parts...,” see below, Appendix, p. 36 f.

# Section 17 says that all things possess being because of the first being (‘A.
Badawi (ed.), Neoplatonici apud Arabes. Procli: Liber {Pseudo-Aristotelis) de exposi-
tione bonitatis purae (Liber de Causis). Procli: De aeternitate mundi. Procli:
Quaestiones naturales. Hermetis: De catigatione animae. Patonis (Pseudo-): Liber -
Quartus, Islamica, 10 (Cahire, 1955), p. 19) Section 8 describes how the intellect is
director (mudabbir) to all things beneath it (ibid., pp. 11-12). Section 22 calls God
the mudabbir (ibid., pp. 23-4). :
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its state. I mean by nature the first heavenly bodies, for nature is the begin-
nings of the movement of bodies, as the Sage said, and the beginnings of the
movement of the changing bodies and their cause are the sublime heavenly
bodies. '

In the Quaestio 2.3 Alexander does say that nature is a power
coming from the heavenly bodies. But to identify nature and
heavenly bodies is a step Alexander never took.*® Such an iden-
tification effects a total astral determinism, subordinated to
God, which is at home in al-Kindi. ‘

vE33 appears, finally, as a composite text which combines a

translation from the Greek Quaestio 2.19 with some extraneous
developments and injections of ideas which must have been
very familiar to the adaptor and his colleagues.

The fact that the “Book of Direction” {which indicates, as we
have seen, Aristotelian opinions expressed in Alexander’s Peri
pronoias) is clearly referred to in vE33, allows us to conclude

our section on these three Kindi-circle adaptations of.

Alexander’s text with the following stemma:

(Greek, Alexander) Peri pronoias Quaestio 2.19

(close topics to Peri pronoias)

Quaestio 2.3

(quoting Peri pronoias)
(Arabic, vE34 D15 vE33
Kindi-circle)

al-Kind1’s works

(Arabic, later) D18

Al-Kindi’s own cosmological work shares certain concepts and
vocabulary with the Kindi-circle Alexander. In their Greek form
and even more in their Arabic form, Alexander’s writings com-

% The idea of nature as a subordinate creator under God is rather found in
Philoponus ap. Simpl. in Phys. p. 1145.9-11.
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municated an .authentically Aristotelian physics with an
enhanced celestial causality — an appealing combination.

Key thematic points which al-Kindi and the Arabic Alexander
share are: ‘ , .

The heavenly bodies and their movements bring about and
preserve the existence of all that comes to be, and cause all gen-
eration and corruption.

The heavens are therefore the dispensers of the divine .
pronoia.’* The heavenly power acts by contact, beginning from
the uppermost sphere of pure fire; different sublunary bodies
have differing receptivities, affecting what they become. '

Variations in the heavens cause various mixtures of elements
upon the earth; in this way the heavens ensoul compound bod-
ies capable of ensoulment with the three types of souls (vegeta-
tive, animal and rational).

What is ensouled and rational is nobler.

Proximity and distance give rise to opposite effects being pro-
duced by the same heavenly body.

The obliquity of the ecliptic is critically important for all life
on earth. :

The doctrine that the duration of the spheres’ existence and
power is temporally finite is sporadically inserted into some of

" the Arabic Alexander texts, while it is pervasive in al-Kindi, for

whom the spheres, although incorruptible and perfect, have a
lifespan set by God. :
God, the First Agent, originated, preserves, and perfects the
creation through the mediation of the celestial spheres which
he created. Like the previous idea, this is not a formulation of

‘the Greek Alexander. '

The most relevant texts of al-Kindi on these matters are On the
Proximate Efficient Cause of Generation and Corruption (Abu
Rida I. 214-237) and The Explanation of the Prosiration of the

5t Therefore, in al-Kindi’s physical, cosmological and astrological writings there is
no contradiction between astral causality and providence, as one might otherwise
assume. For example Atiyeh (“but neither does he explain how the Divine
Providence works”: G. Atiyeh, Al-Kindi (Rawalpindi, 1966), p. 69) and Fakhry (“his
repeated insistence on the all-pervasiveness of divine providence and God’s role as
the creator and superintendent of the world ... would appear to run counter to the
thoroughgoing determinism of popular astrology”: M. Fakhry, A History of Islamic
Philosohy (New York, 1970), p. 101).

% The fact that al-Kindi quotes D15 in this text was noticed by A. Hasnaoui, “Al-
Kindi, al-Tbéana ‘an al-‘illa al-fa‘ila al-qariba li al-kawn wa al-fasad (Eclaircissement
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Furthest Body and its Obedience to God (Abu Rida I. 244-261).

The former treatise begins with a summary of Aristotelian
physics, particularly reflecting the De gen. et corr. This appears
to derive from some intermediate reformulation of Aristotle,
and al-Kindi punctuates his text with recurring phrases like “it
has been explained in the physical discussions (f al-agawil al-
tabiSyya,” p. 219, line 12).® It is a summary explaining the
types of movement, the four causes, the arrangement of the
spheres, the elements, and their compounds. Of course it is
Aristotelian at its root, but it is condensed and elaborated like
an interpretive epitome of Aristotle. Alexander’s influence is
felt only indirectly, if at all.*

At the point in this summary where al-Kindi turns to cosmo-
logical matters, he says that he has already explained about the
remote efficient cause and First Cause, that God, “the innova-

tor (al-mubdi‘) of all, the completer (al-mutammim) of all, is

the cause of causes and innovator of every agent” in his On
First Philosophy (p. 919).55 He then announces his intention to
describe the divine pronoia: “So let us now examine the proxi-
mate efficient cause of everything that comes-to-be and cor-
rupts, so that it become clear to us how the universal direction
is by divine, foregoing wisdom (al-tadbir al-kulli bi-al-hikmat
al-sabiqat al-ilahiyya, p. 219) The mention of al-fadbir al-kulli

de la cause efficiente prochaine de la génération et de la corruption ,” in A. Jacob
(ed.), L’Encyclopédie philosophique universelle. Vol. TII: Les oeuvres philosophiques,
ed. J.F. Mattéi (Paris, 1992) (forthcoming).

5 Compare his reference to “our physical discussions” beginning the section on the
four causes, at p. 217.16.

% As Abii Rida pointed out (p. 219 n. 7), some of the ideas found here were also put
by al-Kindi into his On the Explanation that the Nature of the Heavens is Different
from the Natures of the Four Elements (Abt Rida I1. 40-486), to which al-Kindi refers
in On the Prostration of the Furthest Body (Abi Rida 1. 253), which in turn was writ-
ten after On the Proximate Efficient Cause. On the Explanation that the Nature of the
Heavens is Different from the Natures of the Four Elements describes in an
Aristotelian way the elements and their properties and describes the celestial sphere
as incorruptible, having no opposite into which it may corrupt since it does not con-
tain the four qualities.

% Note the similarity to De gen. ef corr. 1.3, 318a6 f. where Aristotle leaves aside
discussion of the first cause which belongs to first philosophy to turn to the second,
material cause and later to the moving cause of the heavens, saying “to know the
unmoved principle [i.e. God] is work of the other philosophy, the first philosophy (zés
eteras kai proteras ... philosophias). Similarities make it appear that in his On the
Proximate Efficient Cause al-Kindi is producing his own version of De gen. et corr.
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here bears an interesting resemblance to the conclusion of the
Kindi-circle D15, with its universal and particular tadbir.™

This summary of Aristotelian physics, as it progresses, comes
increasingly closer to the contents of Alexander’s Peri pronoias
(D15), Quaestiones 2.3 and 2.19, until it arrives at the distinc-
tively Alexandrian idea of ensoulment through the influences
of the heavenly bodies. Like D15, vE34, the Arabic version of
Quaestio 2.3, deals with this process in detail, saying:

As for the compound (i.e. ensouled) bodies coming to be from the mixing
(mizaj) of the elements and their transformation, they come to be because
of the many different powers which are in them, and the variety of their
forms comes about from the variety of the heavenly powers from which they
come to be at their generation from the mixing of the elements and their
transformation.” (vE34, Carullah, fol. 64b14 £.)

One may compare al-Kindi’s statement that “the actions of the
soul follow from the mixings of the bodies (mizajat al-ajsam),”
and the mixings vary with the variation of the elevated bodies
(al-ashkhass al-Gliya) by place and movement and time and
quality, as we have advanced.” (Abii Rida I. 224-225) For astro-
logical purposes, the actions of the soul, along with its composi-
tion, must somehow depend upon the spheres. :

An interesting parallel is al-Kindi’s Discussion on the Soul,
Summary and Brief, in which he says of Plato and Aristotle:

They both affirm together in a place among all their treatises that the soul’s
actions appear in the bodies (al-ajram) which are under generation only by
mediation (bi-tawassut) from the celestial sphere (falak). The statement of
Plato, ‘united with a body (jism) by which she makes her actions appear in
bodies (al-ajram),’ is not that she is united with a body (jism). He meant by
it that she acts in bodies (al-gjram) only by mediation of the body (jism)
which is the celestial sphere (falak). (Aba Rida 1. 281, lines 14-17).

While interpreters have tried to make sense of this by taking it
as a discussion of the World Soul,® al-Kindi himself says that

5% And its pseudo-reference to Aristotle’s Astrologia (see above, pp. 19-20).
5" Even more detailed on this point is the Greek Quaestio 2.3, 48.27-49.14 Bruns.

8 Note also that the statement “the actions of the soul follow from the mixings'of
the bodies,” is strikingly close to the title and to the incipit of the work of Galen,
Quod animi mores (Hoti tais tou somatou krasesin hai tés psychés dynameis hepon-
tai).

» Al-Kindi, Cing épitres, ed. J. Jolivet and R. Rashed (Paris, 1976), pp. 71-2.
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he is describing the Aristotelian soul which is “simple sub-
stance whose actions appear in bodies” (p. 281), and reconciling
it with Plato’s vision. If the individual soul’s actions result
from heavenly intermediaries as well, this treatise could apply
to all types of soul. : : .

Al-Kindi says later in On The Proximate Efficient Cause that
a change in the path of the sun would change the distributions
of the four qualities “in the bodies which are beneath it,
because of (their) reception of the sorts of characters and cus-
toms and volitions of the soul according to the measure of their
more general (al-a‘@mm) mixing arising among them (or: from
it) and the more particular (al-akhasg) mixing of each one of
the beings coming-to-be and corrupting under it” (Abt Rida L.
236, lines 1-4).%®° This is another application of the same concept
shared by D15 and Quaestio 2.3, although al-Kindi does not
explain the mechanism of celestial influence by contact in quite
the same way as Alexander.

Al-Kindi repeatedly describes this process in On the

Proximate Efficient Cause, supplying examples taken from D15
and from Ptolemy® and from his own resources of astronomi-
cal, astrological, and meteorological information.

We may now look at al-Kindi’s version (in On the Proximate
Efficient Cause) of the opening passage of the Kindi-circle Per:
pronoias, that is D15, which is quoted above (p. 12):

For, among the heavenly bodies, especially these stars (fa-inna hadhihi al-
kawakib khassatun min bayna jami® al-gjram al-samawiyya), the arrange-
ment of them in relation to one another (we nazm ba‘diha ila ba'din), and
the proportion of their distances from these natural things falling under
generation and change (wa-tadil abtdiha min hadhihi ol-ashya’ al-
tabiiyya al-waqi'a taht al-kawn wa al-istihala), and the number of their
movements, some of them from east to west and some from west to east,
and their proximity and distance from the center show, more than the heav-
enly bodies, that the [above mentioned stars] are the cause of the genera-
tion (kawn) of the things falling under generation and corruption and the
endurance of their forms (wa dawam suwarihé) for the duration for which
their Creator destined them, and especially (wa Ia siyyama the sun. (AbQ

Rida I. 226-227)

% See also Abd Rida 1. 2286, lines 3 ff., that every body has from its origination a
character according to the measure of its mixture, following the variation of proxim-
ity, speed, positioning of the planets, etec.

% F.g. Ptolemy, Tetrabiblos 11.2 seems to be the source for al-Kindi’s remarks
about the physical characteristies of the inhabitants of the different climes.




ALEXANDER OF APHRODISIAS IN THE KINDI-CIRCLE 145

A look at the Arabic shows that al-Kindi is paraphrasing the
Arabic Alexander (D15, Ruland p. 33, see above), sometimes
copying out phrases almost word for word and sometimes
inserting additional concepts and details. The phrase limiting
the duration of the heavens is not present at the corresponding
point in D 15, but this important issue is dealt with at length
by the Kindi-circle adaptor later on in the text (see above p. **).
~  Al-Kindi follows this passage with an astronomical analysis
of the sun’s distance, mass and movement, “as has been shown
in the views of the mathematicians,” intended to show that the
sun’s influence must indeed be the greatest of all (p. 227-8).
While Aristotle had mentioned only the sun and moon as
influencing bodies, and Alexander mentioned all the planets, al-
Kindi recognizes influences from all the planets and the stars
as well, for the other planets move in the ecliptic like the sun
and moon (p. 233, line 3 ff.). He concludes that:

The great benefits of the rest of the planets in the generation and corrup-
tion of beings coming-to-be and corrupting are not hidden, nor the benefits
of the stars which are not planets, because there attaches to them what is
attached to the planets, with respect to their greatness and their smaliness
and their association with the sun, the moon, and the rest of the planets. (p.
235) '

This is followed by an illustration of a potential effect of Sirius
Major.

The longest passage from Alexander incorporated by al-Kindi
is taken from the first pages of the Kindi-circle adaptation of
the Peri pronoias (D15) and begins from page 226 of On the
Proximate Efficient Cause. It concerns the angle of the ecliptic
and the effects of the sun and moon on the regions, the climate,
and the seasons of the earth.®? Beginning from the first page of
D15 (Ruland 33), the Kindi-circle Alexander’s version reasons
that if the distance of the sun from the earth were other than it
is, there would be no plants or animals; this is verified by the
unihabitability of certain latitudes of the earth, excessive in
heat and cold (pp. 37-9). If the sun moved in a parallel circle
instead of the inclined ecliptic, then there would be no seasons,
but rather summer or winter perpetually (p. 43). And if the sun

© For another reworking of an originally Greek source by al-Kindi, see F.
Rosenthal, “al-Kindi and Ptolemy,” Stud; orientalistici in onore di Giorgio Levi della
Vida, 2 vols (Rome, 1956), vol. II, pp. 436-456.
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didn’t pass across the constellations, there would be no daily
cycle of night and day and all living things would suffer accord-
ingly (p. 45). Likewise the moon, which determines the genera-
tion of clouds and rain, also needs to be in its proper position
(pp. 47-9). -

The parallel passages in On the Proximate Efficient Cause
beginning from page 226 are extensive and -often literal,
although al-Kindi’s version is enriched by supplementary illus-
trations, technical terms and analysis. We have quoted the first
section of this just above. It continues with a description of the
uninhabitable latitudes of the earth, giving specific details
about the angles which produce these conditions (p. 228). Then
he tells how, if the distance of the sun from the earth were
greater, it would resemble those desolate northern latitudes,
and if the sun were closer then the earth would be burned and
barren as it is in those places already too near to the sun (p.
999). If the sun moved in a circle parallel to the equator, then
there would be no seasons, but always either summer or winter
or one of the other seasons (p. 229). Then all would be uniform
and generation and corruption would be disrupted, as it is
when we find seasonal abnormalities in our world. And if the
sun-didn’t move across the great sphere once a day, there would
be no daily cycle of night and day and plants and animals would
suffer accordingly (p. 230). Here al-Kindi places some addi-
tional analysis about the disruptions of the seasons by an orbit
of the sun not centered on the earth, which prompts a digres-
sion into the delicate correspondence of qualities, elements, and
seasons which would be nullified by such a change, and praise
of the Creator’s placement of the sun and arrangement of these
correspondences (pp. 230-1). Then he gradually returns to D15,
to describe the effects of the moon and its proper placement in
a way which includes and enlarges upon what D15 has to say,
always with a tendency toward greater detail. '

In the following pages (esp. p. 233) al-Kindi emphasizes the
role of the other heavenly bodies, in addition to the sun and
moon, which accounts for diverse meteorological conditions
experienced through the years. He then gives specific examples
of the effects of the heavenly bodies on heat and moisture on
the earth, which in turn directly affect the physical conditions
and constitutions of the human body (pp. 234-5). The tota.
effect is to fill in all the implicit possibilities of Aristotle’s par-
tial observations on the effects of the sun and moon. Al-Kindi is
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most concerned to attribute influence to all the heavenly bodies
and to specify the variables which affect their influence: size,
distance, speed, regularity of orbit, and their placement relative
to one another in the sky and relative to points on the earth.

A less clear but very interesting passage occurs near the
rhetorically elaborate beginning of On the Proximate Efficient
Cause : ' '

In the arrangement (nazm) of this world and its ordering (fartib) and the
action of some (part) of it in another (ba dihi fi ba'din) and the submission
(ingiyad) of some (part) to another and the subjugation (taskhir) of some
(part) to another and the perfection (ifgan) of its shape according to the
best way in the generation of everything that exists and the corruption of
everything that corrupts, and the endurance (thabaf) of everything that
endures and the cessation (zawal) of everything that ceases, is the greatest
proof of the most perfect direction (pronoia: tadbir), and with every direc-
tion there is a director (mudabbir)... (Abi Rida I. 215, 10 ff)

Such a passage is reminiscent of the Arabic adaptation of
Quaestio 2.19, yet enriched in language and at home in the cul-
tural and religious milieu of al-Kindi’s time and place.

The treatise On the Explanation of the Prostration of the
Furthest Body was written after On the Proximate Efficient
Cause, to which it makes reference (pp. 247 and 255). It there-
fore shares with the latter some points originally taken from
the Kindi-circle adaptation of the Peri pronoias (as at p. 247.1-
3, 12-13), but these are incidental to the main argument of the
treatise, which constructs proofs to show that the heavenly
bodies obey the command of God, that they can obey only if
they have free choice, and that if they have free choice then
they must have rational souls and are the source of our ratio-
nality (Abi@ Rida I. 246). There is a similarity to the De prin-
cipiis on ikhtiyar (choice), but on the whole this argument is
part of a larger one to prove that the universe is a living,
rational being with the senses of sight and hearing in the
Proclan fashion,® and Alexander is not the source.

The heavens as a whole are ensouled for Alexander as well
but not like this.®* This treatise asserts of the world organism

% On this see R. Walzer, Greek into Arabic, Essays on Islamic Philosophy, Oriental
Studies, 1 (Oxford, 1962), p. 202.

“ See Alex. Quaestio 1.25, 40.10 Bruns ff, Alex. ap. Simplicius In Phys. 1218.20-36
and 1261.80-1262.4; De principiis, French trans. ‘A. Badawi in La transmission de la
philosophie grecque au monde arabe, 1st ed. (Paris, 1968), p.124.7 ff. [2nd ed. (Paris,




148 SILVIA FAZZO AND HILLARY WIESNER

as'a whole that the celestial sphere is the proximate cause of
the life of its living body, saying that the life in the living body
is its form, and the celestial sphere effects the form in it (p.
258).

Al-Kindi’s arguments that the heavenly bodies are the source
of our rationality are different from but in harmony with
Alexander’s particular theory of ensouling, which comes about
from the mixing of the dynameis proceeding from the heavenly
bodies with the elemental substrate of the sublunar world. In
On the Prosiration of the Furthest Body he emphasizes that the
heavenly bodies are the cause of our rationality, fundamentally
~ because the rational is superior to the irrational and a cause is

superior to what it influences, but using a number of very dis-
tinctive arguments which do not pertain here.
In adopting and transmlttmg an astrologlcally actlvated
. Aristotle, al-Kindi was in agreement with, in particular, the
Sabians of Harran. We find a significant union of astrolatry and
Aristotle in al-Kindi’s account of the beliefs of the Harranians
preserved in the Fihrist (Book 9, Chapter 1; Fligel, pp. 318-20).
Moreover, in describing their beliefs as concretely Aristotelian,
al-Kindi comes close to describing his own theories as well, on
cosmological issues like those which attracted him to Alexander
of Aphrodisias. For example, al-Kindi says that the Harranians
. “say that the heaven moves with a freely chosen (ikhiiyariyya)
and intelligent (‘agliyya) motion,” (p. 318.24) which is the cen-
tral point of his own On the Prostration of the Furthest Sphere.
They also recognize the planets as intermediary in God’s tadbir
(p. 319.9). They take their physics from the Physica
auscultatio, the fifth nature of the incorruptible heavens from
the De caelo, the derivation of living things from the elements
from the De gen. et corr., sublunary phaenomena from the
Meteorologica, the mcorporeal soul from the De anima, percep-
tion from the De sensu, the ineffability of God from the
Metaphysica, and proofs from the Analytica Posteriora
(p. 319.31 ff). So it was that al-Kindi’s Aristotelian inclinations
found their sources and effected their synthesis of Aristotle and
astral causality, in his works and those of his contemporaries.

1987), pp. 135-53, on p. 138 fL]; Sharples, “Alexander of Aphrodisias on Divine
Providence,” esp. Appendxx “Sphere-souls and unmoved movers,” p. 208 ff.
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‘ Appendix: an English translation of
vE34 and vES33 from Carullah manuscript

For the convenience of the reader, we give translations of the
texts we use which are not available in Arabic edition, nor in
translation.” They rely only on MS Carullah 1279 and are only

_provisional until a proper edition. There are some gaps in the
translation because the manuscript is damaged. Our warm
thanks to FW. Zimmermann for some corrections.

vE34 = Carullah 1279, fols 64a13-64b21 (from Alexander
Quaestio 2.3)
On the power <coming> (lit. being, al-quwwa al-anniyya)
from the movement of the sublime body (al-jirm al-sharif) o the
_ bodies falling under generation and corruption. :
We intend to examine the power coming to be in the simple,
. changing bodies which we call a nature and whether it is the
beginnings of the movement and rest of every natural body, or
whether they are that in themselves (bi-‘ayniha).
So we say that every body among the simple bodies comes to
& be a body in actuality according to the state they are in from
i the power of the first sublime body and its movement. We will
tell how that is in the future. As for now, let us say that among
bodies there are the simple and the compound, and that the
e first body pours forth (yufidu) its power firstly upon the simple
bodies then after that upon the compound bodies. Yet (for)
those simple bodies proximate to it, adjacent to it, the emana-
tion of its power upon them is more, and (for) those distant
o from it, the emanation of its power upon them is less and more
i distant from it. And we say also that because of this sublime
| power every one of the simple bodies comes to be in the state in
i which they are. :
i Now I say that because of this power come the movements of
these bodies to their proper places, and because of these move-
L ments every one of them comes to its completion and its perfec-
' tion, just as the Sage related in the De caelo (kitab al-sama’} in
the fourth book (magala).

% We are looking forward to the edition with French translation, Emma Gannagé
is preparing of these and other Arabic translations of Alexander’s texts preserved
both in Arabic and in Greek. - '
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- If this is in accordance with what we have described, we
resume and say: in the simple, changing bodies are two powers,
the first of them from the first body and the other from them-
selves (their own essence, min dhatiha). In the compound bod-
ies are three powers, the first of them from the first sublime
body and the second from the simple, changing bodies and the
third from themselves.

We say that the compound bodies are better (afdal) and
nobler (akram) than the simple changing bodies and that they
come from them, and that among them are the vegetative and
the animal and the intellectual and rational. These faculties are
not in the first changing bodies; these faculties are in the com-
pound bodies from the first sublime body. For the compound
bodies come only from the mixing (mizaj) of the simple chang-
ing bodies, so when certain ones mix with others, that body
emanates upon them from its power also, producing in the com-
pound body what was not in the things from which they came
to be.

-The variety of the compound bodies corresponds to the vari-
ety of the power coming to be from the first sublime body, more
and less. And that power varies also corresponding to the vari-
ety of the mixing of the simple changing bodies, except that
this happens only by arrangement and ordering (sharh wa-
tags). I say that the vegetative is first, then the animal, then
the intellectual and rational. The Sage has treated how that is
in the De anima (kitab al-nafs). I say how the vegetative body
comes firstly from the mixing of the elements and the sublime
power, then the animal body after it, possessing sense, then the
intellectual and rational body, summing up the enquiry. And he
relates there that the simple bodies coming-to-be under the
sphere of the moon are like matter for the sublime heavenly
bodies in the genesis of the perfect ensouled bodies, meaning by
this statement that the four elements, when they relate to the
compound bodies, are to them like prime matter without prop-
erty or shape since there is absolutely nothing in it which
comes to be. So the heavenly bodies are the imparters of the
forms by their varying movement and by their sublime power
coming from them to them.

[64b] The heavenly bodies [...] the simple changing [bodies]
coming to be under the sphere of the moon according to the
materiality [...] forms firstly from those sublime bodies, then
generation occurs from their mixing, I mean the generation of
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the [...] bodies [...] the forms of the elements corresponding to
their proximity and distance from the heavenly bodies. For that
one of them which is close to the sublime bodies, in it there is.
more of their power, and its form is hot (and) dry and there is
much movement. This body informed with this form is the first
of the bodies falling under generation and corruption to receive
the influences. That one of them which is distant, their power

_is not in it except slightly, weakly; its form is cold (and) dry.

If that is so, we resume and say that the sublime heavenly
bodies are the cause of the oppositeness (fadadd) of the forms
of the simple changing bodies. It receives a form and an influ-
ence opposite to the form of its fellow corresponding to its prox-
imity and its distance from the sphere of the constellations in
which the sun and moon and the rest of the planets travel. For
the simple bodies which are under the sphere of the moon are
like matter to them, as we have said previously. As for that one
of them which is close to it, its motion is very uniform and its
form is hot (and) dry. So therefore the first sublime heavenly
body is cause to this form, I mean the heat and dryness by
which fire is fire, and after that it is also the cause of the form
of heat and moisture by which air is air and it is also the cause
of the moisture and cold by which water is water and it is also
the cause of the form of dryness and cold by which earth is
earth. This first form coming to be from the sublime heavenly
body in matter <is> the form of the first bodies and <is> the
cause of the oppositeness of their substances and their natures
just as the Sage related in his book which is called the
Metaphysics (ba'd al-tabiw) and that is sufficiently treated
here.

As for the compound bodies coming to be from the mixing of
the elements and their transformation, they come to be because
of the many different powers which are in them, and the vari-
ety of their forms comes about from the variety of the heavenly
powers from which they come to be at their generation from
the mixing of the elements and their transformation.

We resume and say in summation that that one of the first
changing bodies proximate to the first sublime heavenly body is
more active than (mere) passivity and reception of the influ-
ences, and in that distant from it, passivity and reception of the
influences prevail over activity and influencing.

It has now been made clear and sound that a power reaches
from the first body to these simple changing bodies falling
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under generation and corruption, and that it is the cause of the
form of the bodies opposite to one another, and that it is differ-
ent from the power which is in the first simple bodies, by a
sound, sufficient account.

vE33 = Carullah 1279, fols 63b21-64al3 (from Alexander
Quaestio 2.19)

On the world and which of its parts have need in their
endurance (thabat) and their perpetuation (dawam) of the direc-
tion (tadbir) of other parts; and which of its parts do not hav
need of the direction of other parts. _ :

The world has an essence (huwiyye) and an arrangement
(sharh), and an essence which has no end over it (wa-huwiyya
la yafaquha ghaya min al-ghayat). So, we would like to find out
which parts of the world have need of the direction of other
parts, in the endurance of their arrangement and their uphold-
ing (or, <perpetuation>) and which of its parts do not have
need in their endurance and perpetuation of the direction of
other parts. '

So we say: every director (mudabbir) is either a director of a
new thing (I say that it originates the being (al-anniyya) of the
thing) or it is a director for the improvement of the essence of
the thing and its organisation (fartib) (I say that it improves
the thing and organises it and brings it to a telos (ghaya) in
beauty and perfection). If that is so, we resume and say that
the whole world has a director in two ways (I say for origina-
tion and for adorning and perfecting), just as the Sage related
in his book called The Book of Direction, although the sublime
part of the world not falling under generation and corruption
is, rather, eternal in one state and one motion, desiring to 1mi-
tate the first agent — like the heavenly bodies, for they have no
need in that endurance of the direction of any part of the world
(I say in improvement and their preservation and their perpet-
uation). For the first director is their director (I say that he is
their originator and their adorner and their perfector and he is
the preserver of their being and their perfection and their per-
petuation). ' .

What is in the world falling under generation and corruption
does have need of the direction of certain parts of the world in

the preservation of its being and its perfection and its perpetu-

ation - like the changing, opposite bodies. (I say that the heav-
enly bodies are the directors of these changing bodies and they
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are the ordering of their changing and of the endurance of their
forms by their continual (da’imae) movement, and they keep
them from ceasing, although their preservation and their
endurance and their perpetuation are in form, not by number.)
Se if this is as we have described, we resume and say also
that the world has two parts: one of them not generated from
any other thing and not falling under corruption, constant

- (d&’im) in movement, not changing and not undergoing alter-

ation and having no need of the direction of any other part of
the world (I say in [64a] the improvement of its arrangement
(nazm) and its preservation in its state [...] in its state eter-
nally; and the other part is generated, falling under [corrup-
tion... having need in] its endurance of the direction of certain
parts of the world, which are the heavenly bodies without any
need of [...] at all, for the first director is the cause of the origi-
nation of the essence of all the parts of the world, just as the
Sage related in The Book of Causes.

And we say also that every one of the world’s parts whose
essence and form came to be together, and whose form did not
come from another form changing, <that part is> from the
first agent without intermediary (bi-la tawassuf). He is the
director of that part also, preserving it always in its state; they
are the first sublime heavenly bodies. Every part of the world
whose. form did not come to be together with its essence, given
that what comes to be by changing from another form also
changes into another form, the generation of that part is by the
first agent, except that it comes from him only by the interme-
diary of nature, and nature is the caretaker of it. (I say that
nature organises it and continually preserves its arrangement
in its state, not letting it cease from its state; I mean by nature
the first heavenly bodies, for nature is the beginnings of the
movement of bodies, as the Sage said, and the beginnings of the
movement of the changing bodies and their cause are the sub-
lime heavenly bodies.) '

It has now been made clear and sound <which> parts of the
world have need, in their endurance and their preservation and
their organisation and their perpetuation, of the direction of
other parts of the world, and which of its parts do not have
need, in their.organisation and their endurance and their per-
petuation, of the direction of other parts of the world.
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L’ALEXANDRE ARABE ET LA GENERATION
A PARTIR DU NEANT*

Silvia FAZZ0

L’Alexandre Arabe... c’est qui?... c’est quoi?

Comme nous allons Ie voir, 1’Alexandre Arabe n’est pas tellement
un «qui», mais plutdt un «quoi»: une sorte d’étiquette, pour désigner le
corpus des traités conservés en arabe, qu’on attribue au commentateur
grec d’Aristote Alexandre d’Aphrodise, qui a vécu entre le II° et le
III° siecle de notre &re. ,

Ce serait beaucoup trop simple, en effet, de vouloir attribuer ce cor-
pus & un seul personnage historique. Devrait-on plutbt considérer le
dénominateur commun de ces traités du point de vue de leur fonction
culturelle commune? C’est une hypothése que je me propose d’examiner
plus loin.

Le probléme de la création ou génération ex nihilo, dont je vais m’occu-
per, est un bon exemple, me semble-t-il, des raisons qui peuvent rendre
souhaitable une nouvelle évaluation de I'Alexandre Arabe dans son
ensemble, )

Nous pouvens partir d*un iémoignage de Miskawayh (mort en 1030).
Dans son al-Fawz al-asgar («Le moindre triomphe»), Miskawayh parle
de la création, par Dieu, du monde a partir du néant, et cite une série
d’arguments contre 1’opinion, dit-il, de Galien et de certains philo-
sophes, «que tout s’engendre toujours 2 partir de quelque chose». A ce
propos, Miskawayh cite un traité qu’Alexandre aurait écrit, pour réfuter
justement la théorie que «tout s’engendre toujours a partir de quelque

% Cette contribution refldte lo premier stade d'une recherche sur ¥ Alexandre Arabe
entreprise en 1992 au Warburg Institute de 1"Université de Londres. Du matérian per-
tinent fut en partic découvert, en partie redécouvert avec P’aide de Fritz Zimmermann,
Hillary Wicsner et Robert W. Sharples. Je lour suis trés reconnaissante, ainsi qu'a tous
ceux qui nous opt aidées dans nos recherches au Warburg Institute. Je suis ndanmoing
senle responsable de tout contresens ou usage inapproprié des données, soit ici, soif an
cours des développements ultérieurs que cet article — ainsi qu’il appargitra — requiest.
Je remercie aussi M. Aonad, qui 2 donné ¥ occasion 2 cette contribution d’8tre discutée au
Collogue, et Emma Gannagé, qui a aimablement révisé le texte frangais.
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chose», et prouver que «les choses contingentes gui viennent 3 &tre ne
s’engendrent d’aucune autre chose»'.

En ces termes, on trouve donc que le nom d’Alexandre, le trés fidtle
commentateur d’Aristote, est 1ié 2 la tradition islamique de la creatio ex
nihilo, tout au moins dans la mesure ol Alexandre aurait réfuté I’opinion
que ce qui existe est toujours créé & partir de ce qui existe déji. Et pour-
tant, il est évident que ni Alexandre ni Aristote ne croyaient 2 la création,

. par un premier Créateur, ni du monde tout entier ni d’aucune chose a par-

tir du néant. L’impossibilité d’une creatio ex nihilo est bien, comme ’'a
dit Walzer, «one of the almost axiomatic tenets of Greek philosophy»?,

Un malentendu pourrait pourtant se produire & ce propos. Cest vrai
qu’Alexandre parle de la génération 2 partir du non-étant (ek tou me
ontos), 4 la suite du chapitre 1.8 de la Physique d’ Aristote®. Mais le
non-étant n’est pas le néant, et le probiéme de la génération A partir dn
non-étant, chez Aristote et Alexandre tout an moins, est bien différent du

| Voici Je début du chapitre de Miskawayh, al-Fawz al-aggar, 1. 10, dans la traduction
de I. W. Sweetman, Istam and Christian Theology (London-Redhill, 1945), . 1, p. L16:
«People who are not aceustomed of practised in the study of speculative matters think
that nothing can be made whithout some other thing. This is because they see that one
man is produced from another and one horse from one another. This idea spread to such
an extent that Galen became an exponent of the view, but Alexander wrote a book devoted
to the refutation of this theory and proved that contingent things which came into existence
were not made from anything else». Miskawayh so refére ici vraisemblablement au fraité
D16 (cf. ici, infra p. 279s.). La suggestion d’une telle identification se trouve déja chez
A. Altman — S.M. Stern, Isaac Israeli. A neoplatonic philosopher in the early tenth century,
Scripta Judaica 1 (Qxford, 1958), p. 73, n.2, mais, faute d'un examen de D16 en tant que
tel, avec quelque imprécision: «Miskawayh knew the views of Galen from a polemical
treatise by Alexander of Aphrodisias, who refuted Galen’s thesis «that a thing can only
come into being from another thing», preserved in an Arabic translation in MS Escurial,
n0. 794. (It is obvions from the argument as repreduced by Miskawayh that the problems
discussed in that treatise did not concetn ereatio ex nikilo, which was, of course, entirely
foreign to Alexander)». On se réfare évidemment & D16 [MS Escorial 798 (794 dans la
numérotation ancienne), fols. 83877 Mais, ¢ontra, nous allons voir dans notre discussion
que: 1) Ie traité D16 n’est pas la traduction d'm traité authentique 4’ Alexandre; 2) D16 parle
de Ta creatio ex nihilo; 3) D16 ne fait pas mention de Galien comme adversaire d’ Alexandre.

2 R, Walzer, Galen on Jews and Christians (London, 1949), p. 26. Pour Aristote, cf.
e. g. Physique, 1.4. 187a 27: c’est «l'opinion commune des physiciens, que Tien ne peut
éire engendré de tien».

3 Cf. Alex, ap. Simpl. in Arist. Phys., 1.8. 236.15-238.22 Diels et Alex. Quaestio 1.24,
au titre Exégése du passage du premier livre de la Physique d’Aristote, vers la fin, on il
dit que, dés qu’on trouve la matidre, on a résolu aussi les apories des anciens. Il existe
de ce dermier texte, Quaestio 1.24, une version arabe relativement Tidele, D20, qui pour-
tant traduit, elle aussi, régulidrement le grec fo on (lit.: «|’étant») par «quelque chose»,
et to mé ontds («le non-Stant») par «néant». Différent du grec est aussi le titre: Traité
d'Alexandre- de la matidre, de la privation, de la génération. Solution d'un probléme
posé par guelques anciens qui refusaient ainsi la génération <telle que 'expose> le livre
d’Aristote sur la Physique,

[N
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probiéme de la creatio ex nihilo. C’est une question beaucoup plus
abstraite: il s’agit de réfuter I’'immobilisme parménidien, en montrant
que, méme si au sens absolu rien ne s’engendre du non-étant (ek tou mé
ontos), toutefois par accident il y a génération a partir du non-éfant: 2
partir de la matiére, Car la matidre, d’oli tout s’engendre, est en elle-
méme un étant, mais par accident un non-étant, puisqu’clle a en soi,
comme accident, la privation (c¢’est-a-dire le fait de ne pas encore éire ce
qui d’elle s’engendrera), et la privation est en elle-méme un non-étant®.
Rien ne peut s’engendrer principalement de la privation, car celle-ci,

 m’étant pas, n’est pas un substrat qui persiste au cours du proces de géné-

ration’. Pourtant, par accident, la génération se fait anssi de la privation,
qui est un accident de la mati¢re. Dans ce sens, toute chose s’engendre
par accident i partir du non-étant®, -

L’on voit bien que "hypothése méme du créationisme est ici hors
de question. Un concept-clef est ici le non-étant par accident, qu’on ne
saurait pas identifier avec un néant par accident: un néant par accident
est tout & fait inconcevable, Le fait donc que la discussion d’ Aristote et
d’Alexandre concerne la génération & partir du non-étant, tandis que
celle de Miskawayh concerne la géoération 4 partir du néant, trace une
ligne nette de démarcation entre les deux.

Pourtant, Miskawayh cite l’autonte d’Alexandre, et son témoignage
n’est pas isolé. '

Le nom d’Alexandre se frouve anssi lié au probléme de la creafio ex
nihilo dans un texte de I’ Alexandre Arabe conservé dans le MS Escorial
798, 16digé an IX® sidcle dans le cercle d’al-Kindt', texte désigné par ceux

4 Cf. Arist. Phys. 1.9. 192a 3-6; Alex. Quaestio 1.24, 37.26-31.

5 La génération en soi (kath’hauto ginesthai) & partir du non-Ctant et de la privation
serait possible seulement si le non-étant pouvait rester comme subsfrat et pouvait en
méme termnps se transformer dans son contraire A Ini. Mais cela est Impossible; cf. e.g.
Alex. Quaestio 1.24, 38.25 ss.

§ Ce qul préciéde est pn compte rendu sommaire et partiel d’une partie des difficiles
chapitres 1.8-9 de la Physique, A 'aide de ’exégdse alexandriste aventureusement préser-
vée dans les deux témoignages cités & la note 3. En toute riguenr, Alexandre distingue
deux explications possibles de la solution proposée par Aristote & I'aporie des anciens:
I'une distinguant le non-étant en soi (privation) du non-étant par accident (matidre);
Pantre, distingnant la génération en soi (kath’hauto ginesthal) de la pénération par acci-
dent (kata symbebékos ginesthai) A partir de quelgue chose. Mais la distinction entre ces
deux aspects de la solntion de 1'aporie des anciens n’est pas explicite dans Aristote. D’olt
la synthése proposée icl

7 D16 a'éié reconnu comme ’ceuvre da cercle d'al-Kindi par F. W. Zimmertmann en
conformilé avec les critdres formulés par G. Endress (éd., tr. comm.), Pr oclus Arabus:
Zwanzig Abschnitte aus der Institatio theologica in arabischer Ubersetzung (Beirut-Wies-
baden, 1973).
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qui étudient Alexandre sous le sigle D16, suivant la numérotation pro-
gressive d’une liste des ouvrages d’Alexandre conservés en version
arabe?,

Voici le titre du traité D16: «Discours d’Alexandre d’Aphrodise.
Comment réfuter la thése de celui qui dit quune chose ne peut provenir
que d'une autre chose et oll I'on démontre que toute chose ne peut
provenir que du néant».

Aucun original grec de D16 ne nous est connu, Cela d’ailleurs n’est pas
&tonnant: on sait déja que jamais Alexandre d’ Aphrodise n’aurait dit une
chose parcille.

On treuve pourtant des points de contact précis entre D16 et la posi-
tion prétendument alexandriste chez Miskawayh: Miskawayh cite ’opi-
nion de Gatien et d’autres philosophes, réfutée par «Alexandre», que
tout s’engendre toujours A partir de quelque chose: elle serait fondée par
Pargumentation suivante: «{puisqu’ils voient qu’) un homme s’engendre
toujours d’un homme?®, un cheval d’un cheval». D'une fagon similaire,
en D16, Ianteur réfute les anciens qui soutiennent cette méme doctrine
et qui avancent I’argument suivant: «(nous voyons que) <toujours> une
chose vient ’une autre, comme un homme d*un homme, un cheval d’un
cheval»,

De telles coincidences sont suffisantes pour nous faire croire que ¢’est
bien & D16 que Miskawayh se réfere, lorsqu’il dit: «Alexandre consacra
un traité 3 réfuter cette opinion». Il y a pourtant une différence: Miska-
wayh attribue 4 Galien Popinion discutée, tandis que, dans D16, le nom
de Galien n’est jamais cité. Fvidemment, il est vrai que Galien croyait
que tien ne se crée qu’i partir de quelque chose'®, mais cela est vrai

& Cette liste a 616 établie par A. Dietrich, «Die arabische Version einer unbekannien
Schrift des Alexander von Aphrodisias fiber dic Differentia specifica», Nachrichten von
der Akademie der Wissenschaften in Gottingen, phil.-hist. KL (1964), pp. 85-148. Cela
justifie 1a Jetire «D», lo chiffre 16 tenvoyant & I’ordre du iraité dans la liste.

9 Peut-Bire une téminiscence de Paristotélicien anthripos gar anthropon genndi kai
Rélios (Phys, IL 2. 194b13)7 Le pas était fréquernment cité, cf. e. g. p. 60.11 Ruland de
la version arabe du Peri pronoias (D18) d’Alexandre d’Aphrodise; Ch. Genequand,

«Quelgues aspects de I'idée de nature, d’Arxistote 3 al-Ghazali», Revue de Théologie e de

Philosophie, 116 (1984): 105-29.

10 pour Galien, le principe que «tont s’engendre de quelgue chose qui est et rien ne
s’engendre de ce qui absolument w’est pas» est un exemple des axidmata ou archai logi-
kai des philosophes anciens (De med. meth, 1. 36.19-37.1 Kithn); le déminrge a en besoin
de matidre et d*instruments pour faire les parties du corps (cf. e. g. De usu partivm V113,
343 Helmreich). Selon ce méme principe, Galien réfute Ia doctrine de la création de
Moise: «he [Moise] is censured for having omitted the causa materialis and, we may
add, for having thus virtmally postulated the creatio ex nihilo, to which later Christians,
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aussi pour Alexandre — je veux dire: I’ Alexandre Grec. Or, I’ Alexandre
de D16 soutient la génération & partir du néant.

11 faut donc avant tout exclure qu’Alexandre d’ Aphrodise soit 1’auteur
véritable de D16.

Fn deuxidme lieu, la présence du nom de Galien chez Miskawayh
qui parle de D16, et son absence en D16, éveille aussi nos soupgons. I
semble qu'a un certain moment ('instan{ précis jusqu’a présent nous
échappe), la littérature islamique ait vouln engager Alexandre dans une
polémique contre Galien au sujet de la géoération & partir du néant. Plus
généralement, il parait qu’au fil du temps le nom de Galien a servi de
manidre systématique 2 identifier I’adversaire de 1’ Alexandre Arabe.

En effet, les trajtés ol I’on trouve ou I’on a cru trouver I’ Alexandre
Arabe en controverse avec Galien sont assez nombreux!!, aussi bien que
les notices biographiques et doxographiques qui nous conserveraient la
trace d’une querelle entre les deux personmages. Les détails sont parfois
étonnants. Alexandre, dit-on, aurait fréquenté assidiment Galien 4 Rome,
lorsqu’il avait déja été chargé d’enseigner la philosophie péripatéticienne &
Athénes (ce qui est évidemment impossible pour des raisons chronolo-
giques aussi bien que logistiques)'2. Galien, comme il €tait expert en
médecine, aurait cru 1'8ire aussi dans les autres sciences philosophigues,
dans lesquelles il était faible'3; il aurait écrit des traités contre Aristote;

Muhammadans, and Jews explicitly adhered». (R. Walzer, Galen on Jews and Christians,
p- 26). 11 est donc évident que Galien ne suppose pas que Vagent créateur dont il parle, e. g.
dans son De propriis placitis, ch.2 [cf, la version arabo-latine du passage, éditée en tant
que specimen par 'V, Nutton, «Calen’s philosophical testament: ‘On my own opinions’»,
in Arisioteles Werk und Wirkung. Paul Moraux gew;dme.t, éd. J. Wiesner, 2 vol. (Berlin-
New York, 1987), t. 1, pp. 27-51, notamment p. 38], puisse créer ex nihilo, et le mot grec
rendu par creator doit bien avoir ét6 demiourgos. Bn effet, Je latin et Je grec ne possédent
pas tn mot qui caractérise la creatio ex nihilo comme distincte de la creafio qui est la
génération naturelle & partir des éléments, tandis que l’arabe a ibda® (‘mn{)vauon ex nihilo,
différente de la génération dans le temps & partix des éléments) qui recouvre cet usage &
partir &al-Kindi, cf, A. Altman — S. M. Stern, Isaac Israeli, pp. 66 ss. Sur la creafio
ex nikilo dans la «Théologie &’ Aristote», of. C. I’ Ancona, «Per un profilo filosofico
dell’antore della “T'eclogia di Aristotele’», Medioevo, 17 (1991): 83-134,

H CF R. Goulet ~ M. Aouad, notice «Alexandros d’Aphrodisias», dans R. Goulet
(dir.), Dictionnaire des philosophes antiques (Paris, 1989), t. 1, pp.125-39, notamment les
titres n® 23, 25, 27, 35, 40, 45, 58, pp. 135-0.

12 1.5 tradition confond probablement Alexandre d’ Aphrodise et Alexandre de Damas,
plus dgé de quelques décennies. Pour nne revue critique des sources arabes sur la contro-
verse, of. P. Thillet, «Introduction» i Alexandre d’Aphrodise, Traité du destin (Paxis,
1984), pp, XXXII ss.; V. Nutton, «Galen in the Eyes of his Contetnporaries», Bulietin of
the History of Medicine, 58 (1984); 315-24.

13 Sur une sonrce de ce lieu commun chez les Arabes, cf. T.'W. Zimmermann ap.
V. Nutton, «Calen in the Byes of his Contemporaries», p. 321,
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il aurait trouvé qu’une certaine argumentation d’ Aristote €tait «extréme-
ment obscure et loignée de ce qui est correct au point de n’Ctre pas
du tout imaginables, et encore «extrémement laide et répugnante» '™,
Alexandre, Iui, aurait défenda Aristote; il aurait appelé Galien «téte de
mule» 'S, et il aurait écrit contre Galien de nombreux traités et réfutations.

Or, on chercherait en vain la frace d’une telle polémique dans le cor-
pus grec. Drailleurs, le manque de retenue, 1’apreté de fon, la polémique
ad hominem envers les contemporains sont {rés éloignés d’Alexandre

d’Aphrodise: un commentateur aristotéhicien trés rigoureux au style

trés technigue, sec et impersonnel. Galien, de son cbté, est bien loin de
s’opposer 2 Aristote aussi radicalemeni que la tradition concernant la
polémique le voudrait, méme s’il se permet un jugement personnel dif-
férent d’Aristote sur certains points'.

Dans le futur, done, il fandra procéder A une nouvelle évaluation cri-
tique trés attentive pour ce qui concerne 1’authenticité de cette polé-
migue dans son ensemble.

Une hypothése extréme, mais possible, par exemple, serait que toute
la coniroverse d’Alexandre conire Galien n’a jamais existé, ni dans leor
vies, ni dans leurs ceuvres: elle naftrait plutdt de la réitération d’un cadre
typique, d’un topos selon lequel Galien serait I’adversaire standard de
I’ Alexandre Arabe, et Alexandre serait, quant i lui, le personnage stan-
dard qui défend Aristote et qui explique les problemes controversés
ou obscurs de la doctrine d’Aristote. Aristote, lni, ne représenterait pas
seulement la vérité philosophique, mais, & la différence de la tradition

4 D28 de I’Alexandre Arabe ayant pour titre Réfitarion de la critique de Galien contre
la thése d'Aristote que tout mobile ne peut se mowvoir que par un moteur, publié dans
N. Rescher et M.E. Marmura {éd. et trad.), The Refutation by Alexander of Aphrodisias of
Galen's Treatise on the Theory of Motion (Islamabad, 1965), pp. 79 (ar.); 18 (trad. angl.).

15 Sur les différentes interprétations qui ont voulu adoucir I'extravagance de 1'épithéte, cf.
P. Thillet, «Introduction» & Alexandre d’ Aphrodise, Traité du destin, pp. XXXHI-V (notam-
ment p. XXX n. 2) et p. XLV o, 1.

'S Bn tant qu’anatomiste, Galien refuse de donuer aveuglément son assentiment 2 des
opinions désormals dépassées aprés des sitcles de dissection. Notamment, il prend ses
distances par rapport & Aristote sur la vexata quaestio du site de 1'ségémonikon: Galien,
grfce & ses observations sur ’anatomie du systme nerveux, le place dans le cerveau,
contre le cardiocentrisme aristotélicien. Pourtant, il a pour Aristote nne trés haute consi-

dération. Spécialement, il admire dans Aristote, sa logique et sa doctrine de la démon- )

stration (I’ apodeiktike methodos, qui a pour lui la plus grande importance dans la forma-
tion du médecin): il affirme, & ce sujet, que des «choses excellentes ont été dites par les
philosophes anciens de ’école de Théophraste et d’Aristote, dans les livres des Seconds
Analytiques» (De plac. Hipp. et Plar., 1. 170.7-9 Miiller). Galien voua de nombreux
commentaires et monographies & 1'étude de la logigue aristoiélicienne, P. Moranx, Der
Aristotelismus bei den Griechen, t. 11 {Berlin - New York, 1984), pp. 687-808, consacre
une large section & 1’imporiance de Galien pour histoire de I'aristotélisme.

E
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grecque, il représenterait la vérité théologique et méme la vérité tout
court. Nous serions donc en présence d’une sorte de drame idéologique
ol s’affrontent les doctrines (aristotélisme contre galénisme) et finalement
ia philosophie-théologie (créationisme, indiiment attribué 2 Alexandre
comme exégdte d’'une «Théologie» d’Aristote) obtient le primat sur la
philosophie-médecine (doctrine physique de la génération des éléments,
typiquement attribuée A Galien, le médecin-philosophe par excellence)'’.

Ceci n’est qu’une hypothése de recherche. De toute fagon, il est évi-
dent que D16 n’est pas la traduction arabe d’un traité authentique
d’ Alexandre d’ Aphrodise, car ce dernier était un aristotélisant orthodoxe
qui ne croyait pas du tout 2 la creatio ex nihilo™®.

D’apres le supplément de J, van Bss 2 la liste dé Dictrich'®, D16 serait

conservé dans deux manuscrits; I’Escorial 798, que nous avons déja

mentionné, et le Carullah 1279 de la Bibliothéque Siileymaniye d’Istan--
bul. D16 s’y trouverait A I'intérieur d’un recueil de traités attribués a

Alexandre. Ce recueil a le titre éirange: «Traités extraits par Alexandre

du livre d’Aristote nommé “Théologie’», et ceux qui s’intéressent

I’Alexandre Arabe le désignent par le sigle D27, car il occupe la

27¢ position dans Ia liste de Dietrich. 11 y aurait donc un double de D16

a Pintéricur de D27, plus exactement gn 7° posmon, on l’appeilera done

D27g, suivant une suggestion de F, Zimmmermann?®,

17 1.a séférence plus évidente se fait jci an fraité de Galien Hoti ho aristos iatros kai
philosophos.

8 e année aprds cette communication, gui, pour la premigre fois, établissait sans hési-
tation Pinanthenticité et de D16 et de 1327 (traité sur lequel of. icl infia), Ahmad Hasnawi
pouvait annoncer 1a source autbentique de D16: le livie TX du De aeternitate mundi de Phi-
lopon {cf. A. Hasnawi, «Alexandyre d’Aphrodise vs Jean Philopon: Notes sur quelques trai-
tcs d’Alexandre «perdus» en grec, conservés en atabe», Arabic Sciences and Philosaphy,

4, (1994): 53-109, notamment pp. 76-92; sur la relation entre ce méme traité philoponien
et D 27g, ¢f. ibid., pp. 101-106. L’hypothese selon laguelle Philopon serait la source de
certaines spéculations de 1’ Alexandre Arabe sur la création da mende et sa finitude avait
é1é esquissée, A propos de D15 (version du «cercle d’al-Kindi» du De providentia), dans
notre article S. Fazzo / B. Wiesner, «Alexander of Aphrodisias in the Kindi-Circle and in
al-Kindf’s Cosmology», Arabic Sciences and Philosophy, 3 (1993): 119-53, a la p. 134,
n. 38 (cf. aussi p. 133 n. 35), ob la précision selon laguelle Pusage du nom d’Aristote
est trés différent dans "Alexandre Arabe et dans Philopon n’atténue pas ia portée de la
parentle, mais souligne une distinction importante (vs Hasnawi, p. 88 n. 48), {Je rermer-
cie les éditeurs d’avoir permis P’infroduction de cette mise  jour. Cette note mise & paxt,
1a rédaction de la comumunication présente refléte, bien entendu, I’état de la question sur
I’ Alexandre Arabe & la date du Collogue {mars-avril 1993]].

¥ J. van Ess, «Uber einige neue Fragmente des Alexander von Aphrodisias und des
Proklos in arabischer Ubersetzungy, Der fslam, 42 (1966): 148-68.

D W, Zimmermann, <Proclus Arabus Rides Apains, Arabic Sciences and Philoso-
phey, 4 (1994): 9-51, aux pp. 15-16.
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Iraprés ce que je sais, I'identité de D16 et D27g n’a jamais &té mise
en question. Eviderment, ils n’avaient pas ét¢ traduits!

1l faut que j’exprime, A ce propos, toute ma gratitude a Fritz W. Zim-
mermann et 2 Hillary Wiesner avec lesquels j’ai eu la chance de travailler
sur 1’ Alexandre Arabe et qui ont traduit ces deux traités.

En premier lieu on a découvert que D16 et D27g sont différents.

En deuxidme lien, on peut dire que D27g, a la différence de D16,
semble avoir &€ concu en relation directe avec Aristote Physique L8,
dont il est, en quelque sorte, le commentaire. On se rappellera que la
discussion authentique ¢’ Alexandre d’Aphrodise sur la génération 2
partir du non-&tant (Quaestio 1.24 et Alex. ap. Simpl. in Phys. 238.6 ss.)
se présente sous la forme d’une exégdse de ce méme chapitre aristotéli-
cien. Nous avons donc 13, dans la commune exégese de Phys. 1.8-9, un
point de contact, indirect il est vrai, avec 1’Alexandre Grec, Mais 1’inter-
prétation en est bien différente. En celle-ci, D27g se rapproche beaucoup
plus de D16 que de la tradition grecque. S

Voyons d’un peu plus pres la nature de la relation de D27g avec Aristote
et avec D16. )

D27g présenie Alexandre expliquant deux affirmations apparemment
contradictoires d’Aristote: d’une part, il est impossible que quelque
chose vienne du néant; et, d’autre part, toute génération vient du néant
(sic)?l, ‘ _

Comme dans D16, donc, nous avons en D27g une opposition dialec-
tique entre ’opinion créationiste et I’opinion opposée: sauf qu’en D27g,
3 la différence de D16, on cherche & concilier les deux doctrines, don-
nant méme 2 |’opinion anti-créationiste des arguments assez substantiels.
On rappellera que le seul argument anticréationiste dans D16 était qu’un
homme est engendré foujours d’un homme, un cheval, d’un cheval.
D27g, en revanche, cite les principaux €léments conceptuels qu’ Aristote
utilise en Phys. 1.8 pour expliquer le proces naturel de la génération,

21 Voici le début de D 27g: «Le Sage a dit: Il <n”> est <pas> possible gu'une chose
soit engendrée de rien. Et il sc peut aussi qu'aucune chose ne soit engendrée do quelque
chose, mais que toute génération ne soit engendrée que de rien. Alexandre a dit: Ce pro-
pos du Sage est ds incompréhensible et obscur, tel que ses parties se contredisent les
unies les autres comme on pourrait le penser. En effet, il n’est pas possible qu'une chose
soit engendrée de rien. Comment peut-il alors dire qu'aucune genération ue peut &ire
engendrée de quelque chose, mais est plutdt engendrée de rien? Cdmment peut-il dire
aussi qu’il n’est pas possible qu’une chose soit engendrée de tien?» Evidemment, comme
I’on a vo aussi pour D16 et D20, D27g traduit fo on par quelgue chose et to mé on pax
néant.
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excepté la distinction «en soi»-«par accident» (on trouve cette derniére
dans Aristote, et puis dans 1’Alexandre Grec, mais non dans D27g), Au
cours de I’exposition de la doctrine anti-créationiste, se trouvent notam-
ment citées la distinction entre matigre, forme et privation, ¢t aussi la
distinction entre «en acte» et «en puissance».

D27g soutient ensuite la doctrine créationiste, au moyen d’arguments
assez typiques, comme l'on jugera d’aprés quelques paralleles avec
d’autres textes en arabe, surtout avec D16, que je donnerai & Ia suite de
chaque argument.

Voici, en substance, les arguments.

Premitrement, ¢’est la forme qui est sujette & génération et corruption.
D16 dit & peu prés la méme chose, en 'expliquant an moyen d*une
démonstration détaillée.

Deuxizmement, la forme ne se déplace pas d’un corps i I’autre, mais
se termine en néant (D16 rend plus explicite 1'ntérét de cet argument, en
disant que si la forme, lorsque le corps se corrompt, passe au néant, alors
elle provient aussi du néant lors de la génération).

Troisidmement, la forme ne préexiste au proces de génfration, m
comme forme immatérielle séparée de la matiére, ni mme dans I'intel-
lect du Créateur (ce point se trouve discuté en ouverture du livre du
psendo-Ammonius Sur les opinions des philosophes, un important
pscudo-épigraphe néoplatonicien de 'antiquité tardive découvert par
Stern)®2. :

Le guatridme argument est la distinction entre I'action de Dieu, qui
crée du néant autant la forme que la matidre, et I’action de la nature, qui
peut créer du néant seulement la forme (on trouve une distinction sem-
blable entre création divine et création naturelle dams D16, ainsi que
dans al-Kindi®3, Miskawayh et Israeli, et déja chez les auteurs grecs
chrétiens, notamment chez Philopon®. Le lexique des philosophes arabes

2 Altman-Stern, cit., pp. 70-1. Le traité du psendo-Ammonius (ol des docirines néo-
platoniciennes sont atttibuées aux philosophes anciens tels que Thales, Plutarque, Xéno-
phane) est maintenant intégralement édité et traduit par U. Rudolph, Die Doxographie des
Pseudo-Ammonios, Abhandhumgen fir die Kiinde des Morgenlandes, vol. 49, pt. 1 (Stutt-
gart, 1989) (e dois 2 F. W. Zimmermann cette information bibliographique). I’emprunte
4 Altman-Stern, cit.,, pp. 66-73 les paralldles 3 propos du concept de ibdd” (creatio ex
nikilo) entre {sraeli, al-Kindi, Miskawayh, Ammonius et Philopon.

3 CF, supra, n. 10.

2 Comme le dit Philopon dans son commentaire sur la Physigue (CAG X.1145),
«Dien différe en cec de Ja namre (...) dans la mesure ol la nature crée les choses
gui s’engendrent & partir des étres (ex onzon), Dieu, & partir des non-8tres (ek mé
ontony».
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distingue les deux «créations»)?, C’est ainsi que Je rédacteur de D27g
congoit la génération 3 partir du néant comme 1’ceuvre de Dieu. La géné-
ration & partir de quelque chose serait en revanche I'wavre de la nature
(I’infériorité de la nature par rapport & Dieu est ainsi implicitement
soulignée: la science de la nature sera donc & un niveau plus bas que la
philosophie congue comme théologie).

On peut remarcquer aussi qu’il arrive & I’ Alexandre de D27g de don-
ner, soit pour la privation, soit pour la matidre, une définition incompa-
tible avec celle que ’on trouve chez 1’ Alexandre Grec et chez Aristote.

En effet D27g dit que la privation est quelque chose d’existant.
Pouor Alexandre d’Aphrodise (un auteur trés constant et cohérent dans
ses définitions), la privation est un non-€tre en soi-méme, et un &ire seu-
lement par accident.

D27g dit aussi que la matidre n’existe pas en soi-méme, tandis que,
pour Alexandre d’ Aphrodise, la matiere est un étre en soi, et le non-étre,
entendu comme privation, lui appartient senlement par accident.

Nous avons 13 encore d’autres argunoents pour affirmer avec confiance
que D27g non plus n’est pas I’ccuvre d’Alexandre d’Aphrodise.

En outre, nous rappellerons que D27g est aussi différent de D16. Par
conséquent, D27g devra &ire pris comme un €lément & part dans une
nouvelle, prochaine liste des traités de 1’ Alexandre Arabe.

En conclusion: j*avais dit qu’il serait trop simple que le corpus de
1’ Alexandre Arabe soit I’ceuvre d’une seule personne historique, d'un
seul auteur. En effet, on sait déji que dans 1’ Alexandre Arabe il y a dif-
férents degrés de fidélité & ' Alexandre Grec: & cOté des vraies, Littérales
traductions de traités authentiques d’Alexandre d’Aphrodise, il y a des
manipulations de traités d’ Alexandre et aussi des textes d’auteurs divers,
que souvent nous ne sommes pas & méme d’identifier. Par exemple,
nous ne savons pas qui est I’auteur de D16 et D27g. Par contre, pour de
nombreuses ceuvres, la source a été identifice: les Etéments de Théolo-
gie de Proclus®, Tout récemment, par exemple, F.W. Zimmermann &
découvert que D29 aussi, un avtre traité attribué 3 Alexandre par la tra-
dition manuscrite en arabe, est la fraduction d’une proposition de ces
mémes Eléments de Proclus, avec 1’addition d*une préface ot Alexandre
est fait protagoniste, et annonce qu'il va expliquer une affirmation tirée

% Voir supra, n. 10.

% Cestle cas de DB (identifié par Dietrich, «Die arabische Version»), D23 et de par-
ties de D27, mme pidce miscellanée qui contient au moins vingt Propositions des Eiéments
de Théologie (cf. Endress, Procius Arabus).
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du livre dit «Théologie» d’Aristote...?’ Encore une trace irréfutable, ici,
de la tendance générale qui fait d’Alexandre le paladin d’un aristoté-
lisme réinterprété et transformé dans le sens de la plus tardive théologie
philosophique néoplatonicienne.

Cela étant dit, 'hypothése d’inferprétation que je propose peut Etre
résumée de la manidre snivante: le dénominateur commun des textes de
I’Alexandre Arabe n’est pas tant la référence a I’Alexandre grec, que la
fonction culturelle de ce corpus dans son ensemble.

Celle-ci s’exprime dans un contexte ol Aristote, le Sage par excelience,
représente le maximum du savoir, la vérité philosophique et théologique,
donc la vérité tout court. Par conséquent Alexandre, qui déja chez les
Grecs est I'exégete par excellence, devient comme figure culturelle celui
qui éclaircit tous les probiemes et les difficultés d’interprétation de ceite
vérité qui, 2 tort ou A raison, porte le ndom d’ Axistote. Il cssaiera aussi de
la concilier avec la théologie musuimane et de la défendre face 2 ses
opposants. L’Alexandre Arabe a dans ce contexite pour adversaire le
(Galien Arabe®®, Do 1a tradition, uniquement arabe et non transmise en
gree, d'une farouche polémique entre Alexandre et Galien.

Mais cet argument est pour 1'instant seulement une hypothése de
recherche, toute 2 approfondir®.

27 «Alexander says: Aristotle says in his book called <Theologia, i.c. theory> of divi-
nity, that...» (le texte continue avec Ja Proposition 98 de Proclus). Traduction et paraliele
avec Poriginal grec se tronvent chez F. W. Zimmermann, «Proclus Arabus Rides Again»,
pp. 10-13,

2 Pourquot Galien? A ce sujet, des indications importantes se irouvent chez
F.W. Zimmermann, «Al-Farabi und die philosophische Kritik an Galen von Alezander zu
Averroes», in A. Dietrich (ed.), Akten des VII. Kongresses fir Arabistik und Islamwis-
senschaft, Gottingen, 15. bis 22, August 1974, Sonderdruck aus Abhandlungen der
Akademie der Wissenschaften in Gottingen, Philologisch-Historische Klasse, Dritte Folge
Nr. 98 (1976), pp. 401-414; Ch. Genequand, «Quelgues aspects de I'idée de nature»,
pp. 121 ss., ol se trouvent aussi des doutes importants sur ’authenticité des notices des
biographes. A la p. 113, ’approfondissement du probléme est posé comme desideratum:
«Les relations enttre Galien et Alexandre d’ Aphrodise présentent un probiéme et n’ont pas
encore fait 1’objet d’une étude systématique». Cela est viai, et c’est vrai aussi que per-
sonne ne sembie avoir douté de 1'authenticité du corpus de iraités attribué 3 Alexandre
contre Galien dans son ensemble. Cest 1 la question que je me propose d’examiner dass
le futur (cf. la note suivante).

# Ayant passé au crible les émoignages et Jes contributions anciennes et modernes &
P'histoire d’une controverse entre Alexandre et Galien, je développe I'hypothese esquis-
sée ici dans un article an titte «Alessandro contro Galeno?» (A paraitre).
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